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A VALLEY OF CONSENSUS

רְָָקְאתוֹ אַַחֲֲרֵֵי שׁוּבוֹ מֵֵהַַכּוֹת אֶֶת  דְֹסְםֹ לִִ צֵֵא מֶֶלֶֶךְ  וַַּיֵּ
לְָָמְּכִִים אֲֲשֶֶׁר אִִתּוֹ אֶֶל עֵֵמֶֶק שָָׁוֵֵה  אְֶֶוְת הַַ לְָָרְעֹמֶֶֹר  דְָָכְּ

הוּא עֵֵמֶֶק הַַמֶֶּלֶֶךְ׃ )י״ד:י״ז(
When he returned from defeating Kedar-
la’omer and the kings with him, the king of 
Sedom came out to meet him in the Valley 
of Shaveh, which is the Valley of the King.
כָָּא בֵֵּית רִִיס  מְַַדְְלְ רש״י: ״עֵֵמֶֶק הַַמֶֶּלֶֶךְ״ – בֵֵּית רֵֵיסָָא 
צְַַלְחֵֵק  יְֻֻמְחָָד לַַמֶֶּלֶֶךְ  לֹשִִׁים קָָנִִים, שֶֶׁהָָיָָה  א׳ שֶֶׁהוּא ְשְׁ
וְשְׁוּ שָָׁם כָָּל הָָאֻֻמּוֹת  רְַַדְשׁ אַַגָָּדָָה עֵֵמֶֶק, שֶֶׁהֻֻ שָָׁם. וּמִִ
קְָָלְצִִין: שִִׂיא אֱֱלֹהִִים וּ רְָָהָָם עֲֲלֵֵיהֶֶם לְִִנְ לְִִמְיכוּ אֶֶת אַַבְ הְִִוְ
“Valley of the King.” – [Onkelos translates 
it as] the king’s racecourse: a hippodrome 
that was thirty “kona” (measuring rods) 
and was set apart for the king’s sport. The 
Midrashic explanation is that it was the 
valley where all the nations unanimously 
agreed (והשוו) in appointing Avraham as 
prince and leader over them.

The victors of the war between the four 
kings and the five kings all gather in a valley 
called Emek Shaveh, the Valley of Equality. 
Rashi explains that after the war, all the kings 
gathered together there. The Midrash adds 
that they built a large platform where they 
essentially crowned Avram. Rashi himself 
doesn’t describe the ceremony, but the idea is 
clear: this is a moment of public recognition. 
Avram had saved everyone. He had ended a 
brutal war that had raged for fourteen years. 
So, this becomes an Avram celebration.

They want to reward him. Melech Sedom 
offers him spoils, but Avram refuses. Beyond 
money, they all pay homage. They acknowl-
edge him. This is the first time Avram 
becomes internationally renowned through 
peace, by ending violence and stabilizing a 
fractured region. This is the first concrete 
realization of “ve’heyei berachah” – “and 
you shall be a blessing” (12:2). Even before 
he is given the name Av Hamon Goyim – the 
Father of a Multitude of Nations – Avram is 
already functioning as a unifying moral fig-
ure on the world stage.

That’s why everyone gathers in Emek 
Shaveh. It’s the valley where there is con-
sensus, where equals come together, where 
Avram is accepted and embraced. And it’s 
hard not to hear something very contem-
porary in this. We hope that recognition of 
our right to the land of Israel grows through 
peace, reconciliation, and what Israel contrib-
utes to humanity. That is the vision of Emek 
Shaveh.

AVRAHAM GOES VERTICAL

פְֹסְרֹ  מְָָיְה וּ וַַיּוֹצֵֵא אֹתֹוֹ הַַחוּצָָה וַַיֹּאֹמֶֶר הַַבֶֶּט נָָא הַַשָָּׁמַַ
יְֶֶהְה  פֹּרֹ אֹתָָֹם וַַיֹּאֹמֶֶר לוֹ כֹּהֹ יִִ הַַכּוֹכָָבִִים אִִם תּוּכַַל לְִִסְ

עְֶֶרְךָ׃ )ט״ו:ה( זַַ
[Then in the vision, God] took him out-
side and said, “Look toward heaven and 
count the stars, if you are able to count 
them” – continuing, “So shall your off-
spring be.”
שְׁפְּוּטוֹ הוֹצִִיאוֹ  פְִִלְי  רש״י: ״וַַיּוֹצֵֵא אֹתֹוֹ הַַחוּצָָה״ – 
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רְָָדְשׁוֹ אָָמַַר  פְִִלְי מִִ אוֹת הַַכּוֹכָָבִִים, וּ מֵֵאָָהֳֳלוֹ לַַחוּץ לְִִרְ
ךָ  ךָ שֶֶׁרָָאִִיתָָ בַַּמַַּזָָּלוֹת שֶֶׁאֵֵיְנְ נִִינוּת שְֶֶׁלְּ טְַַצְְגְ לוֹ צֵֵא מֵֵאִִ
רְָָהָָם  רְָָם אֵֵין לוֹ בֵֵן, אֲֲבָָל אַַבְ הְַַלְעֲֲמִִיד בֵֵּן, אַַבְ עָָתִִיד 
יֵֵשׁ לוֹ בֵֵן, שָָׂרַַי לֹא תֵֵלֵֵד, אֲֲבָָל שָָׂרָָה תֵֵלֵֵד; אֲֲנִִי קוֹרֵֵא 
תְַַּשְׁנֶֶּה הַַמַַּזָָּל. דָָּ״אַַ הוֹצִִיאוֹ מֵֵחֲֲלָָלוֹ  יְִִוְ לָָכֶֶם שֵֵׁם אַַחֵֵר 
שְׁלְוֹן  זְֶֶוְהוּ  לְָָעְה מִִן הַַכּוֹכָָבִִים,  מְַַלְ בְִִּגְיהוֹ  הְִִוְ שֶֶׁל עוֹלָָם 

מְַַלְטָָּה: לְָָעְה  מְַַלְ הַַבָָּטָָה מִִ
“[God] took him outside.” – Its real mean-
ing is: He brought him outside his tent so 
that he could look at the stars. Its Mid-
rashic explanation is: Go forth from (give 
up) your astrological speculations – that 
you have seen by the planets that you 
will not raise a son. Avram will have no 
son but Avraham will have a son; Sarai 
will not bear a child but Sarah will bear. I 
will give you other names, and your des-
tiny will be changed.

Another explanation: He brought him 
forth from the terrestrial sphere, elevating 
him above the stars, and this is why He uses 
the term הבט “look,” when He said “look at 
the heavens” – for this word signifies looking 
from above downward.

The Torah tells us that Hashem speaks to 
Avram, but before that it says, “Vayotzei oso 
ha-chutzah.” For the first stage of this nevuah, 
Hashem takes Avram outside and tells him to 
look at the stars. On the simplest level, this is 
clear. The stars become a metaphor for the 
Jewish people. This is the first appearance of 
what will become a recurring image in Sefer 
Bereishis. There are three major metaphors 
used for Am Yisrael: stars, sand, and dust.

Each carries a different meaning. The 
distinction between sand and dust belongs 
more naturally to Parshas Vayeira, but here 
the focus is on stars.

But Rashi offers additional readings. If the 
point is simply to look at the stars, Hashem 

could have spoken to Avram indoors and 
gestured upward. Why does the Torah stress 
vayotzei oso ha-chutzah – that Hashem took 
him outside? Rashi’s second explanation 
shifts the meaning of chutzah. Rashi reads 
chutzah differently: Avram is being taken 
beyond the power of the stars. Avram had 
begun to doubt whether he would have 
children because, like others of his time, he 
consulted the zodiac. Among the Rishonim, 
there is a well-known debate about astrol-
ogy: whether it is part of a natural order or 
is an empty superstition. For much of the 
ancient world, astrology carried real author-
ity. Avram looked at the stars and saw that 
according to the laws of nature, he was not 
destined to have children. Hashem was tell-
ing him one thing, while the accepted system 
for predicting the future was telling him 
something else.

Hashem tells him: you are different. You 
are not governed by those systems. “Ein 
mazal l’Yisrael.” This phrase means that 
Jewish destiny is not fully bound by the nat-
ural frameworks that govern other nations. 
The ordinary forces of fate and historical 
probability may apply elsewhere, but not 
here. Avram is being taught that his relation-
ship with Hashem places him beyond those 
constraints.

This is not just a private reassurance. 
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Hashem is laying the groundwork for Jew-
ish history. A people who survives exile, 
destruction, dispersion, and return cannot 
be explained by ordinary political or cultural 
laws. Eighty years after the Holocaust, after 
losing a third of our people and much of our 
material world, we rebuilt a country. That 
recovery defies normal historical logic. The 
Jewish story has always been asymmetrical. 
We do not move according to the usual rules.

Rashi’s third explanation of vayetzei oso 
ha-chutzah takes the phrase quite literally. 
Rashi’s third explanation goes further. Hash-
em lifts Avram above the stars themselves. 
Avram is taken beyond the natural world 
and looks down from above. He is elevated 
and shown the world from a higher vantage 
point.

That reading is supported by the language 
of the pasuk. Hashem tells Avram, “Habet 
na hashamaymah.” The verb habet usually 
means “to look down.” It implies a position 
above the object being observed. If Hashem is 
instructing Avram to look with the language 
of habet, the language suggests that Avram 
is positioned above the stars and looking 
downward. Avram is being given, at least for 
a moment, a bird’s-eye view of the world – 
kevayachol, a God’s-eye view.

Why does that matter? This moment car-
ries a larger message. Jewish destiny includes 

responsibility for the broader world. When 
you are responsible for something, responsi-
bility requires seeing the larger picture. The 
world becomes, in some measure, a pikadon 
entrusted to Avram.

Kevayachol, just as Hakadosh Baruch Hu 
looks upon the world He created and takes 
responsibility for it, Avram is being trained 
to see the world as something placed, in part, 
in his care. The stars therefore represent 
more than numbers or transcendence. They 
also point toward responsibility for the world 
below.

What makes this especially striking is that 
earlier generations who studied this Rashi 
could not visualize the globe. They had never 
seen the earth from above. But we can. We 
have images of the planet, of continents and 
oceans, of a fragile, interconnected world. We 
understand planetary responsibility in ways 
they could not. This allows us, in a small way, 
to imagine what Avram was shown – to pic-
ture him standing above the world, looking 
down at it, and understanding that part of his 
mission is to care for the world.

Seen this way, Rashi’s explanations steadi-
ly widen Avram’s perspective. He begins 
by looking at the stars, moves beyond their 
influence, and eventually sees the world from 
above. His chosenness carries responsibility 
for the world beneath him.

THE ALARM CLOCK OF HISTORY

אוּ  אְַַוְחֲֲרֵֵי כֵֵן יְֵֵצְ גְַַוְם אֶֶת הַַגּוֹי אֲֲשֶֶׁר יַַעֲֲבֹדֹוּ דָָּן אָָנֹכִִֹי 
כְֻֻרְשׁ גָָּדוֹל׃ )ט״ו:י״ד( בִִּ

and also the nation they shall serve i will 
judge, and in the end, they shall go free 
with great wealth.
כְֻֻלְיּוֹת, שֶֶׁאַַף  רְַַלְבּוֹת ד׳ מַַ גְַַוְם  גְַַוְם אֶֶת הַַגּוֹי״ –  רש״י: ״

רְָָשְׂאֵֵל: דוּ אֶֶת יִִ ְבְְּעְ הֵֵן כָָּלִִים עַַל שֶֶׁשִִּׁ
“and also the nation.” – the word “and 
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Rabbi Moshe Taragin's latest sefer 
entitled: Echoes of Rashi is available 
at: taraginbooks.com.

of

Rabbi Moshe Taragin

WEISZ EDITION

Echoes
Rashi 

also” includes the four monarchies (of 
the book of daniel) who also will perish 
because they enslaved israel.

One of the most climactic moments in Lech 
Lecha is the Bris Bein HaBesarim, in which 
HaKadosh Baruch Hu reveals to Avraham 
the burden and destiny of being Jewish. You 
will be chosen. And because you are chosen, 
you will be hated. You will be a stranger in 
a foreign land. You will suffer in Mitzrayim 
for four hundred years. But one day, I will 
redeem you, and I will return you to Eretz 
Yisrael. This is the historical covenant, the 
covenant of destiny.

When Hashem describes the redemption 
from Mitzrayim, He says, “V’gam es hagoy 
asher ya’avodu dan anochi” – the nation that 
enslaves you, I will also judge. But the pasuk 
begins with the word “v’gam.” Grammatical-
ly, it should have said simply es hagoy asher 
ya’avodu. Why v’gam? Rashi explains: l’rabos 
daled malchuyos.

Rashi expands the pasuk beyond Egypt. 
Mitzrayim becomes the template for later 
Jewish history.

That distinction matters. The bris milah is 
the personal covenant; you mark your body, 
your identity, your private commitment. The 
Bris Bein HaBesarim, however, is the cove-
nant of history. It defines the Jewish mission, 

and it also explains why that mission pro-
vokes hostility. Whenever people don’t like 
the message, they attack the messenger. We 
are the alarm clock of history. No one likes to 
be woken up, so they smash the clock. Mitz-
rayim is the first instance, but v’gam tells us 
this pattern will repeat itself again and again.

That’s why the redemption from Egypt is 
called leil shimurim: a night that is guarded or 
reserved. What happened in Egypt will hap-
pen again, both the suffering and the redemp-
tion. Our experience of foreign rule extended 
far beyond the four hundred years of Egypt. 
The bris therefore describes Egypt itself while 
also anticipating later Jewish history. ■
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