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Yerushalayim Shabbat Times Parshat Korach
Candles 7:09 PM
Early 6:16 PM
Havdala 8:28 PM
Rabbeinu Tam 9:03 PM

__________________________________________________

***Dear Torah Tidbits Family***

Rabbi Avi Berman

I joined the OU family twenty-five years ago, and to be quite honest, at the time I did not even know what NCSY was. I came to Vancouver, British Columbia, together with my incredible wife and our three sons at the time. I understood it was a position that would involve working with teenagers within the framework of NCSY, though I truly had no idea what exactly I was stepping into. Looking back now, I can say without hesitation that NCSY changed my life. It taught me a methodology of connecting with teenagers that I, and the entire OU team that works with teens, whether in our Teen Centers, at the Pearl and Harold Jacobs Zula Outreach Center, or at NCSY, continue to use to this day.

It’s about connecting with teenagers because we see their beautiful souls and because we know they are tomorrow’s leaders. Giving them love, attention, and guidance is, ultimately, how we build the future. To connect is to build deep relationships with them and invest in them. During our years in Vancouver, my wife, our children, and I had the opportunity to be at and run NCSY Shabbatons every month or two, and they were, and are, not only fun, but well prepared, uplifting, and inspiring.

NCSY Shabbatons are designed so that any teenager who walks in with an open heart can walk away with their heart filled with love, Torah and community. Through NCSY, I have watched countless teenagers turn their lives around, transform their families, and change the entire trajectory of their futures.

NCSY has also given our own children so much. In Vancouver, they grew up watching my wife and me prepare to meet these teenagers where they were, with speeches, events, you name it. They saw us open our home to tens of teenagers every Shabbat for meals and Friday night onegs. They saw us hold deep, personal, emotional conversations with teenagers for hours on end, late into the night. Sometimes we barely slept. Our children were able to see firsthand how deeply their parents believe in the next generation and how much we are willing to dedicate to it. Every action we took in NCSY demonstrated to them, again and again, how much we value them, as well as every teenager who walks through our door.

This past Shabbat, my wife, two of our sons, our two daughters, and I had the privilege of going to Masada to join the NCSY Israel Spring Shabbaton. It had been a number of years since I was last at a Shabbaton here in Israel, and I was able to see how, under the leadership of Rabbi Yosef Zeev Ginsberg, Rabbi Moshe Zev (Michael) Kahn, and Emily Stemp, NCSY Israel has moved forward in leaps and bounds in how organized it is and how thoughtful and methodical its entire approach to working with teenagers has become.

Working with NCSYers here in Israel is fundamentally different from working with NCSYers in North America. In America, we are often dealing with public school teenagers, where the foremost challenge may be assimilation, intermarriage, or simply the challenge of keeping kosher. Here in Israel, we are working with teenagers who, Baruch Hashem, have already come home and are living in the Land of Israel. Sometimes our task is helping them appreciate just how fortunate they are to live here, though for the most part they already carry that pride deeply. You can hear it in the songs they sing, songs like “Am HaNetzach Lo Mefached” (“an eternal people are not scared”), “Kol Makom SheAni Holech Ani Holech L’Eretz Yisrael” (“every place that I go to is to the Land of Israel”), and “Tovah HaAretz Me’od Me’od” (“the Land is very, very good”). Hearing so many of their songs centered on the Land of Israel and the State of Israel was a beautiful breath of fresh air, and you could not miss the enthusiasm and passion being expressed.

But that is not to say they do not have their own unique challenges. This is a generation of teenagers who, over the past six years, have lived through COVID and two and a half years of war. That leaves them, in effect, with relatively little normalcy across that entire stretch. Even those graduating high school now have been through a great deal, and we see the effects across all of our teen programs. Families themselves are carrying so much that they do not always have the capacity to help their teenagers navigate everything they are going through.

And being a teenager is not easy to begin with. Teenagers are full of passion, full of drive, full of deep emotion, full of ambition, full of ideas, and constantly striving to make the world better. Very often they feel misunderstood. Very often they feel that no one is truly listening to what they have to say. What is so moving is to watch the amazing team of NCSY Israel, together with the rest of our teen program staff, listen to these teenagers, take their ideas seriously, and help them bring those ideas to life so that they feel they are contributing in a real and substantial way. Ultimately, the goal is to connect them to their heritage, to show them that even as they are young, vibrant, and bursting with new ideas, the Torah that was given to us thousands of years ago is as alive and relevant today as it ever was.

Part of that is showing them how embracing Torah, embracing tradition, and embracing their love for Israel translates into real decisions: making wise choices about what to do after high school, not wasting their time while in school but using it to their advantage, taking their studies seriously, and passing their matriculation exams that will set them on course for the rest of their lives. When teenagers are able to do all of this with advisors and staff spread throughout the country who genuinely believe in them, it is such a powerful force for good.

Spending a Shabbat with the NCSY teams from Yerushalayim, Bet Shemesh, Ra’anana, Gush Etzion, Modiin & Chashmonaim, and seeing the relationships they are building with these teenagers, was such a tremendous treat. The staff bring their families on these Shabbatons, the teens get to know them, and genuine bonds are formed. The Shabbaton also brought back so many memories for me of my NCSY Vancouver days. Watching these couples dedicate their lives, their families, their Shabbatot, and so much of themselves to these teenagers is truly incredible, and I want to give them, and all the supporters who stand behind them, a tremendous amount of recognition.

To those of you who help cover the cost of a home oneg, a local NCSY trip, or a national Shabbaton, please know that you are genuinely changing lives. I see it firsthand. Joining us on the Shabbaton was Mitch Aeder, the President of the OU, who came from America specifically to be with us, along with many others from the OU Israel team and Board who work tirelessly on behalf of these teenagers. Together we saw, up close, how these young teens are transforming their lives through NCSY.

To all of you who already support this work, I only wish you could have been there to witness how impactful it truly was. And to those who do not yet support it, I encourage you to invest in NCSY and in our other programs for teenagers across the country. NCSY Israel is currently running their annual fundraising campaign. When we invest in the next generation, we ensure that everything we have built in our lives will continue.

May we, B’ezrat Hashem, continue to take such tremendous pride from our own children and from all the children in whom we are investing.

Wishing you all an uplifting and inspiring Shabbat,

Rabbi Avi Berman
Executive Director, OU Israel
aberman@ouisrael.org

__________________________________________________

***Aliya-by-Aliya Sedra Summary - Parshat Korach***

Rabbi Reuven Tradburks

***1st Aliya (Bamidbar 16:1-13)***

Korach staged a rebellion against Moshe and Aharon along with Datan, Aviram and On and with 250 others. They claimed: we are all holy, why then are you above us? Moshe was distraught. He countered: G-d Himself will affirm whom He chooses. Bring an incense offering and He will choose. Moshe spoke to Korach: Why is it insufficient for you to serve as a Levi that you seek to be a kohen as well? Moshe called for Datan and Aviram. They refused, saying: your leadership has failed, for you failed in bringing us to the Land of Israel.

In the description of Korach’s rebellion, the Torah tells us precious little about the rebellion but a lot about Moshe’s reaction. 

If I were writing this story, I would describe who Korach is. Who are his partners? What do they want? Why do they want it? But there is none of that. 

Now, the Midrash fills that in. That is what the Midrash does. When there is a lacuna in the Torah, where something is missing, the Midrash jumps to fill in the gap. 

So when learning Midrash, we ask the question: what did the Torah leave out that prompted this comment of the Midrash? And how is the Midrash understanding the story?

But we have to ask a more fundamental question: why did the Torah deliberately leave out details of the story? Or, stated not as a question but as a statement: If the Torah left out the details, then it is far less concerned with the rebellion than with some other broader message. 

The Torah leaves out details of the rebellion because the rebellion is not as important as the response to it.

There are parallels in this rebellion and last week’s rebellion of the spies. The leaders play the central role in both and both have popular support. Last week the rebellion was an expression of low self-esteem – we are not able to conquer the Land. This week it is a rebellion of arrogance, of puffy self-image – not low self-esteem, but superiority. But at least last week we had plenty of detail as to the job of the spies, their report, the reaction of both the spies and the people to their report. And then the rebellious conclusion that we can’t go through with the march to the Land.

In Korach’s rebellion what is striking in the text is the paucity of detail of the rebels and the full detail of Moshe’s response. Moshe dominates the story. This is perhaps the most talking that Moshe does in the entire Torah (until his 28 chapter speech in sefer Devarim).

And. Very little response from G-d. In the previous rebellions, about water, about meat, G-d responds and Moshe pleads with Him on behalf of the people. Here, the Divine voice is quiet. Moshe is responding; speaking to Korach, to Datan and Aviram. Telling them to bring incense. Telling them that were their death to be unusual, that is a sign of G-d’s disapproval. It’s as if Moshe says to G-d: I’m taking this one myself.

***2nd Aliya (16:14-19)***

Moshe was angry. He said to G-d: Do not accept their offerings. I never took anything from anyone. He turned to Korach: tomorrow, Aharon and you all shall offer incense on coals, each bringing the incense before G-d. They did so, gathering at the entrance to the Mishkan. G-d appeared to the entire group.

Finally, here, after Moshe gathers the people to the Mishkan, declaring the test of leadership to be an incense test, finally, the “Glory of G-d”, the cloud indicating G-d’s Presence, descended onto the Mishkan. But, even here, no words from G-d. Just His Presence.

***3rd Aliya (16:20-17:8)***

G-d warned Moshe and Aharon: stand clear for I am ready to destroy them. Moshe and Aharon objected: one sins and You are angry at them all? G-d instructed the people: stand clear. Datan and Aviram stood brazenly at their homes with their wives and children. Moshe: The following test will establish whether I am sent by G-d. If you all suffer a unique fate, swallowed into the earth, then it is clear that you have displeased G-d. The earth opened up, swallowing they and theirs into the earth. A fire consumed the 250 incense bearers. Elazar, son of Aharon took the incense fire pans for they had become holy by use. He took these and used them for a plating of copper for the altar, so all will know that only kohanim are to bring incense. The people complained to Moshe and Aharon that they were killing the nation. A cloud covered the Mishkan.

The previous aliya concluded with the Presence of G-d, though without words from Him. This aliya also concludes with the Presence of G-d, but also with no content. In the entire chapter of 35 verses, we have but 2 verses said by G-d concerning the conflict, and both are: move back. In other words, these people are going to be punished, so get out of the way.

This is a rich story, with multiple actors, conflict, and confrontation. There are rich lessons concerning communal conflict to be limited. But the structure of the telling of the story, with the sheer dominance of Moshe and the absence of G-d is striking.

This paucity of detail of the rebellion and the paucity of involvement of the Divine is deliberate. Because this is a pivotal moment in history. It is the dawn of the switch in the balance of power from Heaven to earth. Oh, the Divine is Present; the cloud. But the dynamic player is Moshe. 

This shift began last week with the spies. Moshe was told to send “lecha” spies. Rashi quotes the Midrash that says Moshe was given discretion by G-d. If you think it is a good idea, then do what you think. I, says G-d, am ceding the decision to you.

The desert existence, the one of manna falling from heaven, of miraculous springs of water, that existence is winding down. Divine management is giving way to human initiative. The reins are being passed to man. 

Moshe is asserting leadership. He is speaking for G-d. He is championing the Divine in confrontation with man, while previously championing the people in confrontation with G-d.

This is a profound and necessary transition. Jewish life is a heavenly life, but lived on earth. The Divine hovers. But we humans must manage this world. We must manage conflicts, manage the march to the Land, deal with life and its uncertainties. While sensing the Divine. 

Moshe led the defense against Korach. Moshe took the lead, G-d hovering. And that will be all of Jewish history; Jews managing our history, guided by a hidden Divine Hand.

***4th Aliya (17:9-15)***

G-d wanted to destroy the people. Aharon avoided this calamity by bringing incense immediately, standing between the dead and alive.

The intent to destroy the people by G-d is a recurring theme. But it never happens. 

This is a crucial theme: what the people deserve is one thing. What they actually receive is another. 

Man may deserve destruction; but the power of G-d’s mercy mitigates the harshness of what we deserve. We have seen this theme a number of times; the destruction is avoided. 

The Torah is not the story of G-d’s wrath burning. It is the story of love of G-d for the Jewish people, suspending what we deserve out of love.

But. It requires man’s involvement. Aharon must act. Then the plague is averted. G-d waits for man’s initiative.

***5th Aliya (17:16-24)***

Moshe said: inscribe the name of each tribe on a staff, with Aharon's name on the staff of Levi. The staff that sprouts is the one chosen. They were all placed in the Mishkan. Aharon's sprouted.

The staff in the Torah is a symbol of power; Moshe's staff was the vehicle of the plagues, defeating Paro through Divine Power. 

But when Moshe used his staff to demonstrate G-d’s Power, the staff turned into a snake. Here, Aharon's staff sprouts into flowers, buds and almonds. 

Flowers, buds and almonds describe the fruit on the tree. First, a flower. Then a bud. Then the almond. 

Aharon’s leadership is to be fruitful. Perhaps the image is one of empowerment – my position will allow you to flower. Leadership has power. But I Give you, Aharon, the ability to blossom, to be fruitful. Your leadership too, should be fruitful; your religious leadership should not crush the people, but allow them to flower.

***6th Aliya (17:25-18:20)***

G-d said: place Aharon's staff as a commemoration of this. The people complained to Moshe that those that approach the Mishkan die. The Kohanim and Leviim are charged with protecting the sanctity of the Mishkan. While the Kohanim will serve at the altar, the Leviim will serve them and preserve the sanctity of the entire Mishkan. The Kohanim are to both safeguard and to enjoy the holy offerings. They are given portions of offerings to consume, though with strict holiness. Agriculture also has holy produce, gifts that are given to the Kohanim, eaten with strict holiness. First born animals are holy gifts to the Kohanim, offered as offerings with holiness, consumed by the Kohanim; while first born humans are redeemed. The Kohanim are not to receive a portion of land in Israel; G-d is their portion.

The people complain that proximity to G-d is tough, life threatening. Moshe reassures the people that the Kohanim and the Leviim will protect the holiness, ensuring that all is done in accord with the demands of the holiness of the Mishkan.

***7th Aliya (18:21-32)***

The Leviim also receive Maaser in lieu of a portion in the Land. With Kohanim and Leviim responsible for the sanctity, calamities ought to be avoided. The Leviim are to give a portion of their Maaser to the Kohanim. The Maaser of the Leviim differs from the portions of the Kohen, as they do not have the holiness that requires them to be eaten in a specific place and with purity. The Maaser is the property of the Levi, a benefit for public service.

Benefits given to those doing the public service, the Kohanim and the Leviim is perfectly understandable. But the Torah is pointing out not only what they get, but what they don't. Those in positions of religious power can easily use that position to extract wealth from a willing public. The Kohanim and Leviim are told that they are to receive portions of offerings, meaning, this and no more. Not land, not gold and silver, not palaces. The allotted gifts alone.

***Haftorah - Shmuel I 11:14 - 12:22***

The prophet Shmuel gathers together the Jewish people to install Shaul as King of Israel. During the course of his address to Bnei Yisrael he said to them, "Here I am; bear witness against me before G‑d and before His anointed; whose ox did I take, or whose donkey did I take, or whom did I rob; or whom did I oppress, or from whose hand did I take a bribe..." This echoes Moshe's statement in this week's Torah reading: "I have not taken a donkey from a single one of them, and I have not harmed a single one of them."

The nation then gathers at Gilgal for a second coronation of King Shaul. The nation offers sacrifices and rejoices together. Shmuel then speaks to the people: he asks the people to testify that he never committed crimes against them and they confirm. He discusses how Hashem helped them every step of the way and then he rebukes them for wanting a flesh and blood king. He assures them that G‑d will be with them if they follow in His ways, and reminds them of the consequences they will face if they do not follow G‑d's word.

Shmuel cautions Bnei Yisrael that their newly appointed king is not a replacement for Hashem. He emphasizes that the people must continue to follow Hashem and obey His commandments if they want themselves and their king to be successful.

__________________________________________________

***A Short Vort***

Rabbi Chanoch Yeres

הרמו מתוך העדה הזאת ואכלה אתם כרגע (יז:י)

"Go out from among this congregation, so that I may consume them in a moment." (17:10)

Why does G-d have to instruct Moshe and Aharon to remove themselves from the people once again here? G-d had just told them to separate themselves a few verses previously? "Separate yourselves from among this congregation that I may consume them in a moment" (16:21).

The Ramban (Rabbi Moshe ben Nachman 1194-1270, Spain-Acco) deepens the question. Does G-d not have the dominion to wipe out many people in a plague while the one righteous person amongst them is saved, as He had done during the plagues in Egypt?

The answer offered is that although Moshe and Aharon themselves were in no danger because they had not sinned, the other people around them who did sympathize with Korach would realize the danger that they face by standing in the vicinity of Korach. When Moshe and Aharon were commanded to separate themselves again, they became an example for others to understand the need for all to separate themselves from Korach's presence and ways.

Additionally, perhaps, so long as righteous individuals like Moshe and Aharon were in the sinner's presence, G-d would refrain from striking those who were culpable. G-d was instructing Moshe of the need to exit the people and plead for their mercy and ask for their forgiveness which Moshe did with fervor.

Shabbat Shalom

__________________________________________________

***Stats***
38th of the 54 sedras; 5th of 10 in Bamidbar.
Written on 184 lines (rank: 32nd).
13 Parshiyot; 7 open and 6 closed.
95 pesukim - rank: 39th 1409 words - rank: 36th.
5325 letters - ranks: 35th.
9th in Bamidbar in these 3 categories 
Above average in words & letters per pasuk. Korach is a short sedra (in a Book with many long sedras) with fairly long pesukim (in a Book with lots of short-pasuk sedras).

***Mitzvot***

9 mitzvot - 5 positives, 4 prohibitions.
Only 17 sedras have more mitzvot; 35 have fewer. Korach just makes it into the top third (tied with Ki Tisa).

__________________________________________________

***The Person in the Parsha***
***"Better They Learn from Me..."***

Rabbi Dr. Tzvi Hersch Weinreb

Conflict resolution is one of the most important tasks in human relations at every level. Open up any newspaper, and you will read of schoolchildren bullying each other, of married couples who are in bitter conflict, of political parties enmeshed in verbal warfare, and of nations literally at war. What are some of the strategies available to foster conflict resolution?

One of the most interesting strategies can be found in an ancient endeavor known by the generic term of martial arts. I once watched a brief film on the subject in which I observed a fascinating technique. The participant in the battle was instructed not to fight his opponent head on, not to counter aggression with aggression. Rather, he was instructed to yield to the attack, to move paradoxically backwards as if to surrender, and not to move forward in the attack mode. In a sense, he was directed to surprise his opponent by reacting unpredictably. This strategy can be applied to many situations in life in which there is strife and discord.

In this week's Torah portion, Parshat Korach, we read of such discord. We study the story of the rebellion led by Korach and his cohorts against Moses. Among this band are Dathan and Abiram, the sons of Eliav, who have long been thorns in Moses' side. They challenge his authority and threaten outright revolt against his leadership. A civil war looms.

Interestingly, Moses' initial response is not one of anger. He tries verbal persuasion, he calls for Divine intervention, and only then does he eventually indignantly express his anger. But before he reaches that point, he tries something which goes almost unnoticed by most commentators.

He sends for them. He adopts a conciliatory attitude, and invites them into dialogue. "And Moses sent to call Dathan and Abiram..." (Numbers 16:12)

Moses does not "come out fighting, " at least not until his invitation to discussion and perhaps even compromise is rebuffed. "...And they said, 'We will not come up...Do you need to make yourself a prince over us?...Will you put out the eyes of these men? We will not come up!'"

Only after his attempt at conflict resolution does Moses become angry and does he appeal for Divine intervention. But first he signals his readiness to talk things over.

I have been reading a biography of a great Hasidic leader in early 20th century Poland. His name was Rabbi Israel Danziger, known today by the title of his book of inspirational homilies, Yismach Yisrael. He was the heir to the leadership of the second largest Hasidic sect in pre-World War II Europe. That sect was known by the name of the town near Lodz where he and his father before him held court. His father's name was Rabbi Yechiel Danziger, and the name of the town was Alexandrow.

The biography contains documentation of several talks Rabbi Israel gave describing many of the lessons he learned from his sainted father. In one of those talks, he tells of the time that he was sent along with several of his father's emissaries to visit the court of another Hasidic Rebbe. He describes how that Rebbe's personal secretary made the delegation wait their turn on a long line. He describes how when they finally got into the Rebbe's reception room, they were treated perfunctorily, if not coldly. And the request that they were instructed to make of this Rebbe was callously rejected by him. They returned to Alexandrow feeling chastised. Rabbi Israel, who led the delegation, reported back to his father and relayed to him every detail of his disappointing experience.

About a year later, the other Hasidic Rebbe needed a great favor of Rabbi Yechiel. He sent a delegation to Alexandrow, headed by his own son. The delegation arrived, and much to Rabbi Israel's surprise, his father issued orders that they be welcomed warmly and be shown gracious hospitality. Rabbi Yechiel further instructed that the delegation be given an appointment during "prime time" and not be asked to wait on line at all. Rabbi Yechiel himself waited at his door for them, ushered them into his private chambers, seated them comfortably, and personally served them refreshments. He listened to their request for a favor of him and granted it generously.
Then, as Jewish tradition prescribes, he bid them farewell only after first escorting them part of the way along the route of their return journey.

In his narrative, as recorded in this fascinating biography, Rabbi Israel expresses amazement at his father's conduct. He describes how he approached his father and asked him directly, "Why did you treat them so well? Did you not recall how that Rebbe and his followers treated us not so long ago? Did you have to give them such an effusive welcome after they embarrassed us so much?"

I found Rabbi Yechiel's response, in Yiddish of course, so impressive that I committed it to memory verbatim. He said, "Better that they learn from me how to be gute yidden and menschen, than I learn from them how to be boors and brutes!"

The biography does not tell the rest of the story. But when I related the story to an audience of chassidim a short while ago, I found out about part of the rest of the story. An elderly man in the audience approached me and said, "I am a descendant of that other Rebbe. And our family tradition has it that when his delegation returned with news of their special treatment and of the granted favor, the Rebbe burst into tears and cried, 'He is a better Jew than I am. We must learn a musar haskel (a lesson in ethics) from him.'"

This is a lesson we can all benefit from as we attempt to resolve the conflicts we face, and as we strive to increase the numbers of gute yidden in our ranks and create more menschen in the world.

__________________________________________________

***Midei Chodesh B'Chodesh***
***Give and Take***

Rabbi Shmuel Goldin

Mystery emerges with the first words of Parshat Korach: Vayikach Korach ben Yitzhar ben Kehat ben Levi…. 

And Korach, the son of Yitzhar, the son of Kehat, the son of Levi, took..

The problem is obvious. The Torah informs us that Korach’s rebellion began when Korach “took” – but the text fails to tell us what he “took”. 

How are we to understand this glaring, puzzling omission? Exactly what did Korach “take?” 

Rising to the challenge, the classical authorities struggle to unravel the cryptic phrase in Parshat Korach’s opening sentence.

Rashi offers two options: In the first, he adopts Onkelos’ rendering of the phrase “Vayikach Korach…” as “Va’etpaleg Korach, and Korach separated.” Korach, through his actions, “took” himself out of (separated himself from) the community.

Rashi then suggests a second approach, based on several midrashic sources. Korach, these sources suggest, “took” others with him. Through the persuasive power of his words and the strength of his personality, he convinced the leaders of the community to join his insurrection.

In a lengthy exposition, the Ramban rejects Rashi’s interpretations and cites a vastly different approach suggested by the Midrash Tanchuma. The language of ‘taking, ’ the Ramban argues, is often associated in the Torah with matters of the heart. In this case, the phrase Vayikach Korach implies that Korach ‘took’ the advice of his own heart in moving against Moshe and Aharon. 

 In addition to these and other interpretations, perhaps we can suggest another approach to the introductory sentence of Parshat Korach. This suggestion rises out of one powerful and crucial point:

Korach’s rebellion is dangerous not because it is devoid of truth but because it is a manipulation of the truth. 

Korach argues:

Kol ha’edah kulam kedoshim, uv’tocham Hashem, u’madua titnasu al K’hal Hashem?

The entire assembly-all of them-are holy, and Hashem is in their midst, and why do you impose yourselves over Hashem’s Congregation?” 

If we are all equally holy before God, Moshe, what gives you and Aharon the right to hold sway over us? …

Had Korach’s call for equality remained in the sphere of sanctity, in the realm of our personal relationship to God, his ideas would have posed no issue at all. Concerning the individual quest for sanctity, Korach is, after all, correct. “Kol ha’edah kulam Kedoshim….” We each have the ability to lead sanctified lives. We each possess the ability to craft on own personal relationship with the divine. 

In the realm of this relationship, we are all potentially equal. The only yardstick against which we are judged is ourselves. Whatever our life journey may be, the sanctity we each achieve is determined by how well we travel the road and by the personal qualities we demonstrate along the way.

Korach’s big lie emerges, however, when he makes the leap from relationship to role in religious life. For while it is true that, in the sphere of relationship with our Creator, we are all potentially equal; in the roles that we play, we clearly are not. Each of us operates in our own personal world.

We cannot all be a Moshe or an Aharon, nor are we meant to be. Many life positions within Jewish experience are automatically assigned at birth. Even earned roles, technically open to all, are not, on a practical level, equally open to all. Genetics, environment, the times in which we live, the choices made by those who preceded us, our own choices, and more; all play a part in shaping our place in our people’s story.

When Korach deliberately and seamlessly moves from the realm of relationship to the realm of role in religious life, he threatens to upend the delicate, critical balance that shapes the Israelites’ connection to their Creator, and Hashem must respond.

Circling back, perhaps this approach can help us understand the first sentence of Parshat Korach. Korach ‘took’ pieces of his world. He selectively chose and manipulated elements of the truth in order to fashion his own reality.

Building on a kernel of legitimacy, Korach created his own world.

During my years in the pulpit Rabbinate, I was often approached by individuals wrestling with the actions of others that they felt defied comprehension. In situations ranging from practical disputes to personal crises, the litany was the same: 

How could he act this way? What is she thinking? What gives him the right? Doesn’t she realize how wrong she is?

In response, I developed my own working definition of “mental health.”

It goes something like this… 

There is a line. That line represents the “real world.” 

None of us live on this line. We all live in worlds of our own creation. We draw our own lines-all at least a little bit off from the center. 

Mental health is determined by how closely the line you draw matches the baseline of the “real world.” The closer your line, your world, is to that baseline the healthier you will be. Conversely, the further your world from the baseline, the more problems you will encounter. 

But (and here’s the punchline), wherever you draw your line - you believe it to be the “real line”.

Moshe was forced to confront Korach and the deviant world that he created. Centuries later, we confront multiple enemies living in multiple aberrant worlds. 

We must recognize that what seems “irrational” to us- seems “rational” to them. The worlds of our attackers, verbal or physical, are distant from ours. The rules that apply in our worlds simply do not apply in theirs. Any attempt to understand their deviant behavior will prove futile. Any attempt to “change” that behavior will prove even more futile. 

Our energies will be better spent strengthening our own ranks; preserving our own spirit; supporting our own soldiers; resolving our own internal disputes; giving our children the tools they will need to connect to their heritage and live with Jewish pride. We need to reinforce the communal world that we share. 

If we do so, we can be confident that, like Korach, our enemies and the worlds in which they live will ultimately be destroyed.

__________________________________________________

***Covenant & Conversation***
*** Power Versus Influence***

Rabbi Lord Jonathan Sacks zt"l

The Korach rebellion was an unholy alliance of individuals and groups united by their grievances with Moses’ leadership. There was Korach himself, a member of the tribe of Levi, angry (according to Rashi) that he had not been given a more prominent role. There were the Reubenites, Datan and Aviram, who resented the fact that the key leadership positions were taken by Levites rather than members of their own tribe. Reuben had been Jacob’s firstborn, so some of his descendants felt that they should have been accorded seniority. Then there were the two hundred and fifty “leaders of the community, chosen from the assembly, men of repute” who felt aggrieved (according to Ibn Ezra) that after the sin of the Golden Calf, leadership had passed from the firstborn to a single tribe, the Levites. Plus ca change, plus c’est la meme chose. The Korach story is an all too familiar tale of frustrated ambition and petty jealousy - what the Sages called “an argument not for the sake of heaven.”

What is most extraordinary about the episode, however, is Moses’ reaction. For the first and only time, he invokes a miracle to prove the authenticity of his mission:

Then Moses said: 

“By this you will know that the Lord sent me to do these deeds; it was not my idea. If all these men die as others do, and share the common fate of all humanity, then the Lord has not sent me. But if the Lord creates something entirely new, so that the ground opens its mouth and swallows them and all they have, and they go down alive to Sheol, then you will know that these men have provoked the Lord.” (Num. 17:28-30)

In effect, Moses uses his power to eliminate the opposition. What a contrast this is to the generosity of spirit he showed just a few chapters earlier, when Joshua came to tell him that Eldad and Medad were prophesying in the camp, away from Moses and the seventy elders. Joshua regarded this as a potentially dangerous threat to Moses’ leadership and said, “Moses, my lord, stop them!” Moses’ reply is one of the most majestic in the whole of Tanach:

“Are you jealous for me? Would that all the Lord’s people were prophets, that the Lord would put His spirit upon them all!” (Num. 11:29)

What was the difference between Eldad and Medad on the one hand, and Korach and his co-conspirators on the other? What is the difference between Moses saying, “Would that all the Lord’s people were prophets, ” and Korach’s claim that “All the community is holy, every one of them, and the Lord is in their midst. Why then do you set yourselves above the Lord’s people” [Footnote#1]? Why was the first, but not the second, a legitimate sentiment? 

Is Moses simply being inconsistent? Hardly. There never was a religious leader more clear-sighted. There is a distinction here which goes to the very core of the two narratives. The Sages, in one of their most profound methodological observations, said that “the words of the Torah may be poor in one place but rich in another.” By this they meant that, if we seek to understand a perplexing passage, we may need to look elsewhere in the Torah for the clue. A similar idea is expressed in the last of Rabbi Ishmael’s thirteen rules of biblical interpretation: 

“Where there are two passages which contradict each other, the meaning can be determined only when a third passage is found which harmonises them.”

In this case, the answer is to be found later in the book of Bamidbar, when Moses asks God to choose the next leader of the Israelites. God tells him to take Joshua and appoint him as his successor:

So the Lord said to Moses, “Take Joshua, son of Nun, a man infused with My spirit, and lay your hand upon him. Have him stand before Elazar the priest and the entire community, and in their sight, give him this charge. Give over to him some of your majesty, so that the entire Israelite community will obey him.”

Moses is commanded to perform two acts over and above presenting Joshua to the priest and people. First he is to “lay his hand” on Joshua. Then he is to give Joshua “some of [his] splendour.” What is the significance of these two gestures? How did they differ from one another? Which of them constituted induction into office? The Sages, in Midrash Rabbah, added a commentary which at first sight only deepens the mystery:

“Lay your hand on him” - this is like lighting one light from another. “Give him some of your splendour” - this is like pouring from one vessel to another. (Num. 28:18-20)

In actual fact it is this statement that will enable us to decode the mystery. 

There are two forms or dimensions of leadership. One is power, the other, influence. Often we confuse the two. After all, those who have power often have influence, and those who have influence have a certain kind of power. In fact, however, the two are quite different, even opposites.

We can see this by a simple thought-experiment. Imagine you have total power, and then you decide to share it with nine others. You now have one-tenth of the power with which you began. Imagine, by contrast, that you have a certain measure of influence, and now you share it with nine others. How much do you have left? Not less. In fact, more. Initially there was only one of you; now there are ten. Your influence has spread. Power operates by division, influence by multiplication. With power, the more we share, the less we have. With influence, the more we share, the more we have.

So deep is the difference that the Torah allocates them to two distinct leadership roles: king and prophet. Kings had power. They could levy taxes, conscript people to serve in the army, and decide when and against whom to wage war. They could impose non-judicial punishments to preserve social order. Hobbes famously called kingship a ‘Leviathan’ and defined it in terms of power. The very nature of the social contract, he argued, was the transfer of power from individuals to a central authority. Without this, there could be no government, no defence of a country and no safeguard against lawlessness and anarchy.

Prophets, by contrast, had no power at all. They commanded no armies. They levied no taxes. They spoke God’s word, but had no means of enforcing it. All they had was influence - but what influence! To this day, Elijah’s fight against corruption, Amos’ call to social justice, Isaiah’s vision of the end of days, are still capable of moving us by the sheer force of their inspiration. Who, today, is swayed by the lives of Ahab or Jehoshaphat or Jehu? When a king or queen dies, their power ends. When a prophet dies, their influence begins. Returning to Moses: here was a man who occupied two leadership roles, not one. On the one hand, though monarchy was not yet in existence, Moses had the power and was the functional equivalent of a king. He led the Israelites out of Egypt, commanded them in battle, appointed leaders, judges and elders, and directed the conduct of the people. He had power.

But Moses was also a prophet, the greatest and most authoritative of all. He was a man of vision. He heard and spoke the word of God. His influence is incalculable. As Jean-Jacques Rousseau wrote, in a manuscript discovered after his death:

... an astonishing and truly unique spectacle is to see an expatriated people, who have had neither place nor land for nearly two thousand years ... a scattered people, dispersed over the world, enslaved, persecuted, scorned by all nations, nonetheless preserving its characteristics, its laws, its customs, its patriotic love of the early social union, when all ties with it seem broken. The Jews provide us with an astonishing spectacle: the laws of Numa, Lycurgus, Solon are dead; the very much older laws of Moses are still alive. Athens, Sparta, Rome have perished and no longer have children left on earth; Zion, destroyed, has not lost its children. (Rousseau, Cahiers de brouillons, notes et extraits, no. 7843 (Neuchâtel)).

The mystery of Moses’ double investiture of Joshua is now solved. First, he was told to give Joshua his authority as a prophet. The very phrase used by the Torah - vesamachta et yadecha, ‘lay your hand’ on him - is still used today to describe rabbinic ordination, which we call semichah, meaning, the ‘laying on of hands’ by master to disciple. Second, he was commanded to give Joshua the power of kingship, which the Torah calls ‘splendour’ (perhaps ‘majesty’ would be a better translation). The nature of this role as head of state and commander of the army is made quite clear in the text. God says to Moses: “Give him some of your splendour so that the whole Israelite community will obey him ... At his command, he and the entire community of the Israelites will go out, and at his command they will come in.” This is the language not of influence but of power.

The meaning of the Midrash, too, is now clear and elegantly precise. The transfer of influence (“Lay your hand on him”) is “like lighting one light from another.” When we take a candle to light another candle, the light of the first is not diminished. Likewise, when we share our influence with others, we do not have less than before. Instead, the sum total of light is increased. Power, however, is different. It is like “pouring from one vessel to another.” The more we pour into the second, the less is left in the first. Power is a zero-sum game. The more we give away, the less we have.

This, then, is the solution to the mystery of why, when Joshua feared that Eldad and Medad (who “prophesied within the camp”) were threatening Moses’ authority, Moses replied, “Would that all the Lord’s people were prophets.” Joshua had confused influence with power. Eldad and Medad neither sought nor gained power. Instead, for a while, they were given a share of the prophetic “spirit” that was on Moses. They participated in his influence. That is never a threat to prophetic authority. To the contrary, the more widely it is shared, the more there is.

Power, however, is precisely what Korach and his followers sought - and in the case of power, rivalry is a threat to authority. “There is one leader for a generation, ” said the Sages, “not two.” Or, as they put it elsewhere, “Can two kings share a single crown?” There are many forms of government - monarchy, oligarchy, and democracy - but what they have in common is the concentration of power within a single body, whether person, group or institution (such as a parliament). Without this monopoly of the legitimate use of coercive force, there is no such thing as government. That is why in Jewish law “a king is not allowed to renounce the honour due to him.”

Moses’ request that Korach and his followers be swallowed up by the ground was neither anger nor fear. It was not motivated by any personal consideration. It was a simple realisation that whereas prophecy can be shared, kingship cannot. If there are two or more competing sources of power within a single domain, there is no leadership. Had Moses not taken decisive action against Korach, he would have fatally compromised the office with which he had been charged.

Rarely do we see more clearly the stark difference between influence and power than in these two episodes: Eldad and Medad on the one hand, Korach and his fellow rebels on the other. The latter represented a conflict that had to be resolved. Either Moses or Korach would emerge the victor; they could not both win. The former did not represent a conflict at all. Knowledge, inspiration, vision - these are things that can be shared without loss. Those who share them with others add to the spiritual wealth of a community without losing any of their own.

To paraphrase Shakespeare, “The influence we have lives after us; the power is oft interred with our bones.” Much of Judaism is an extended essay on the supremacy of prophets over kings, right over might, teaching rather than coercion, influence in place of power. For only a small fraction of our history have Jews had power, but at all times they have had an influence over the civilisation of the West. People still contend for power. If only we would realise how narrow its limits are. It is one thing to force people to behave in a certain way; quite another to teach them to see the world differently so that, of their own accord, they act in a new way. The use of power diminishes others; the exercise of influence enlarges them. That is one of Judaism’s most humanising truths. Not all of us have power, but we are all capable of being an influence for good.

Footnote #1. The first grievance that Korach expresses again Moses, Numbers 16:3.

__________________________________________________

***Probing the Prophets***
***What or How?***

Rabbi Nachman Winkler

As the focus of the previous parasha of Sh’lach centered upon the rebellion of the meraglim against Moshe, and, by definition, against Hashem, so too this week’s parasha of Korach focuses upon the rebellion of Korach and his followers against Moshe, a mutiny which also includes a defiance of HaKadosh Baruch Hu, as well. 

Chazal saw a parallel of this uprising, in the demand they made to the great prophet, Shmuel, to step down from his leadership of the nation and to choose, instead, a King to rule them all. It is for this reason that our ancient scholars established the reading of the 11th and 12th p’rakim of Shmuel A as the haftarah for Parashat Korach, chapters which, interestingly, do not include the nation’s request of Shmuel, but only the prophet’s condemnation of the people for the request. After reminding the leadership how he (with God’s approval) agreed to choose a king for them, he steps down from his leadership role, by repeating his just and honest guidance, cautioning them to remain faithful to Hashem and His directives.

But before concluding his final words as leader, Shmuel harshly condemns the people for their very request for a King. He accuses them of being ingrates, ignoring the myriad kindnesses Hashem had done for them by requesting a King to lead them to victory. In doing so, they overlooked the defeat of many enemies who fell before the power of G-d. Shmuel goes out of his way to prove that Hashem Himself was angered with their request, by having G-d bring down heavy rain and thunder - a sign of His displeasure with Israel.

This was Israel’s rebellion.

However, were this so, why did Hashem submit to the nation’s request that both He and Shmuel knew was wrong and even “rebellious”?

I would submit that Israel’s desire for a King was not an act of rebellion at all. In fact, while G-d referred to the insurgents of Korach as “b’nei ‘meri’ [B’midbar 18; 25], He never applied such a designation to the nation who spoke to Shmuel. The nation’s wish to find a monarch after three-hundred years of no national leader (and during a time when their very existence was threatened by surrounding nations) was far from being an act of revolt! And, as the Torah itself calls for the people to set up a monarchy, we cannot refer to the nation’s wishes as being “defiant”.

The reason for Hashem’s dismay with Israel’s appeal is found in the very commandment found in Sefer D’varim [17: 14-15] that speaks of the people’s wish for a King but adds “asher yivchar Hashem Elokecha bo” – “whom G-d shall choose”. Israel’s request for a King from Shmuel never includes a clear mention of having the navi approach G-d [See Shmuel A 8: 5-6]. The desire for a new leader was, as they clarified to Shmuel, was one based upon the aging of their long-standing navi, and their realization that neither of the prophet’s sons were proper choices for leadership. In such a situation, we would expect them to turn to G-d… but they never do. They, themselves, decided that they must have a monarchy – and asked Shmuel to do so. 

Yes. They were doing that which the Torah had instructed them to do. And, yes, it is true that they were fulfilling a Divine command.

But when performing a mitzvah without any regard for Hashem…well, that is a sort of “rebellion”.

Isn’t it?

__________________________________________________

***Korach’s Underlying Argument and Moshe’s Response***

Rabbi Shalom Rosner

One of the most perplexing aspects of the rebellion of Korach is the strength of the coalition he assembled. The Torah describes those who joined him as:

״נְשִׂיאֵי עֵדָה קְרִאֵי מוֹעֵד אַנְשֵׁי שֵׁם״

“Princes of the congregation, men of renown, called to the assembly.”[Footnote#1] (Book of Numbers)

Rashi, citing the Gemara[Footnote#2], explains that the term Ke’rei Moed refers to members of the Sanhedrin who possessed the authority and expertise to sanctify the months and establish leap years. These were not ordinary dissenters. They were the greatest scholars and leaders of the generation. Yet this description raises a striking question.

***Why Emphasize Their Ability to Sanctify the Calendar?***

The Sanhedrin possessed many areas of authority: adjudicating capital cases, determining halachic rulings, and guiding the nation. Why does the Gemara specifically emphasize their expertise in sanctifying the months and establishing the calendar?

The Be’er Yosef suggests that this detail is not incidental. It reveals the ideological foundation of Korach’s argument. To understand this, we must ask a deeper question.

***What Was Korach Thinking?***

Korach’s central claim was:

״כִּי כָל הָעֵדָה כֻּלָּם קְדֹשִׁים… וּמַדּוּעַ תִּתְנַשְּׂאוּ״

“The entire congregation is holy… Why do you elevate yourselves?”[Footnote#3]

He accused Moshe and Aaron of seizing authority for themselves. But this accusation seems astonishing. After all, the entire nation had witnessed unmistakable proof that Aaron had been chosen by God. During the seven days of the inauguration of the Mishkan, Moshe erected and dismantled the structure daily, yet the Divine Presence did not descend. Only when Aaron performed the service on the eighth day did heavenly fire descend upon the altar. The miracle was public and undeniable. Aaron’s appointment was validated before the entire nation. How, then, could Korach possibly deny it?

***Korach’s Subtle Claim***

The Be’er Yosef explains that Korach did not deny that God had instructed Moshe to appoint a Kohen Gadol. His claim was more subtle. Korach argued that God gave Moshe discretion to choose anyone, and that once Moshe selected someone, Heaven would ratify the decision. In other words, Aaron’s selection was not necessarily the uniquely correct choice. Rather, whoever Moshe appointed would have been confirmed by Heaven. To support this claim, Korach invoked a powerful precedent in Jewish law.

***The Power of the Sanhedrin***

The Torah grants the Sanhedrin authority to determine the calendar. When the court declares the new month sanctified, the declaration takes effect, even if the court errs. The Gemara teaches that the sanctity of the festivals follows the decision of the court:

“You—whether unintentionally mistaken, deliberately mistaken, or misled.”[Footnote#4]

Even if the court’s calculation is flawed, Heaven accepts the decision. Korach therefore assembled specifically those sages who were experts in sanctifying the months and intercalating the years. They symbolized the halachic principle that human leadership can determine sacred reality. His argument was therefore as follows: Just as the Sanhedrin determines the calendar and Heaven accepts their ruling, so too Moshe appointed Aaron. The miracle that followed proves nothing; Heaven simply affirmed Moshe’s decision. Had Moshe chosen someone else, the same heavenly fire would have descended.

***Moshe’s Response: “Morning Will Come”***

Moshe responded with a brief but profound statement:

״בֹּקֶר וְיֹדַע ה' אֶת אֲשֶׁר לוֹ״

“Morning will come, and God will make known who is His.”[Footnote#5]

What does morning (“boker”) have to do with the dispute? Rashi cites a Midrash explaining Moshe’s message: God established boundaries within creation. Just as He separated day from night, those divisions cannot be reversed. “Can you transform morning into evening?”[Footnote#6] Moshe was responding directly to Korach’s theory.

***Two Types of Authority***

Korach assumed that priesthood functioned like the sanctification of the calendar, where human decisions shape sacred reality. Moshe rejected that premise. Some aspects of Torah are indeed entrusted to human authority. The Sanhedrin determines the calendar, and Heaven affirms their ruling. But other realities are not subject to human discretion. The priesthood belongs to that second category. Just as God Himself created the division between light and darkness, so too He personally designated Aaron as Kohen Gadol. This appointment is not flexible, negotiable, or subject to ratification. It is fixed by divine decree. Just as no human being can transform night into day, so too no one can alter the choice of Aaron.

***The Echo from Gehinnom***

This insight sheds light on a remarkable passage in the Gemara.[Footnote#7] The Gemara recounts that travelers once heard voices emerging from a crevice in the earth declaring: “משה אמת ותורתו אמת”. “Moshe is true and his Torah is true.”

The Rashbam explains that these voices are the descendants of Korach, who continue to proclaim this truth. According to some explanations, they do so specifically on Rosh Chodesh. Why Rosh Chodesh? Because the central argument of Korach revolved around Kiddush HaChodesh, the sanctification of the month. Korach believed Aaron’s appointment was analogous to the calendar -dependent on human designation. The descendants of Korach now declare the opposite: Moshe’s Torah is true. The priesthood was not like Rosh Chodesh. It was not subject to human determination. It was a fixed divine reality. Korach’s mistake was not merely rebellion; it was a misunderstanding of the nature of spiritual authority.

Judaism contains a remarkable balance. On the one hand, God grants human beings extraordinary responsibility. The Sanhedrin determines the calendar, interprets the law, and shapes the rhythm of Jewish time. Yet alongside that human partnership stands another truth: certain foundations of Torah are established directly by God and cannot be altered. The challenge of faith is learning to distinguish between the two.

Korach saw human empowerment and concluded that everything was negotiable. Moshe taught that while human beings participate in the unfolding of Torah, its deepest structures remain anchored in the will of Heaven.

The voices of Korach’s descendants echo through history proclaiming: “Moshe is true and his Torah is true.” Their words remind us that the greatness of Torah lies precisely in this balance. God entrusts the Jewish people with immense spiritual responsibility, allowing human decisions to sanctify time itself. Yet the foundation of that responsibility rests upon an unchanging divine truth. 

When we live with that awareness, honoring both the dignity of human participation and the humility before God’s eternal order, we transform disagreement into growth, leadership into service, and Torah into a living covenant between heaven and earth. 

1 . Bamidbar 16:2
2 . Sanhedrin 110a
3 . Bamidbar 16:3
4 . Sanhedrin 110a
5 . Bamidbar 16:5
6 . Midrash Raba
7 . Bava Batra 74a

__________________________________________________

***Enough vs. Exalted***

Rebbetzin Shira Smiles

There are multiple levels of understanding for every word of Torah. The beauty of Torah study is that a single phrase can evoke a positive message, and at the same time, can also be viewed with a lens of critique. Such an example is found in Parshat Korach. Korach and his entourage confront Moshe Rabbeinu and Aharon Hakohen with a serious accusation of taking too much honor for themselves, “rav lachem ki kol ha’eida kulam kedoshim — It is too much for you! For the entire assembly — all of them — are holy!» In response, Moshe Rabbeinu performs the test of the Ketoret, and echoes Korach’s words as he replies, “rav lachem b’nei Levi — it is too much for you, b’nei Levi”. This phrasing is understood by the mepharshim in diametrically opposite ways.

Chazal note that Hashem uses this same phrase, “rav l’cha, ” when Moshe Rabbeinu is begging to enter into Eretz Yisrael. Rav Shmeulevitz zt’l, in Sichos Mussar explains that Hashem’s response is midah k’neged midah. Although Moshe Rabbeinu was correct in chastising Korach, he should not have used this language of “you have enough”. When a person has a spiritual quest to grow further, to become greater, one should not quell this desire. Therefore, measure for measure, Hashem tells Moshe Rabbeinu, “you have enough, and it is not necessary to go into Eretz Yisrael and gain even more mitzvot.” 

Moshe Rabbeinu should have encouraged them to see how they could develop themselves as b’nei Levi to an even higher degree. Indeed, this is one explanation of the Rambam’s teaching that everyone can become as great as Moshe Rabbeinu. It is not that we can become a Moshe Rabbeinu, but rather, we can develop ourselves to our fullest potential, just as Moshe Rabbeinu developed himself.

In contrast, one can see this phrase in a positive light. Rav Pincus zt’l, in Tiferet Shimshon lauds Moshe Rabbeinu for this expression. He notes that normally, when a person is upset, they lash out, and a stream of complaints ensue. Moshe Rabbeinu, however, weighs his response very carefully. In this short phrase, Moshe Rabbeinu is reminding them of their greatness. How elevated and special they are — “rav” — and how conscious they should be of their exalted status, and therefore, act appropriately. Moshe Rabbeinu models for us how to focus on the positive elements within a person, and not to get drawn into the specifics of the argument.

Fascinating, how one word can be understood completely differently. “Rav” as “enough”, or “rav” as “how great”. Our mandate is to see how great we are, realize that we can never say “enough” in our avodat Hashem, and be continually inspired to move forward.

__________________________________________________

***“If Only”***

Rabbi Judah Mischel

Reb Hirsch Leib Lippel was a respected Breslover chassid and mashpiah, one of the unique figures and Baalei Mesorah of Rebbe Nachman’s kevutzah who settled in Yerushalayim. When Reb Hirsch Leib was young, he tried his hand at a number of different jobs without hatzlacha. In need of parnassa to support his family, he went out and traversed the Ukrainian countryside, traveling from town to town in search of work. 

At one of his stops, a gentile farmer turned to him and asked, “Where are you rushing to, young man?” “I’m looking for work, ” replied Rav Hirsch Leib, a bit harried. “I’m trying to find a livelihood.” The farmer calmly challenged him: “And in your city there is no work?” “Look, mister, it’s difficult to find work in my city, ” the young man answered defensively, “you see, the market is small and the opportunities are limited because there is so much competition….” 

The farmer looked at him deeply and said: “No, I’m afraid you are mistaken. A man who is diligent and has good fortune will always find work, even at home.” 

Years later, when Rav Hirsch Leib became a leader of Chassidim, he would share with his young, impressionable students this poignant lesson and apply the message to ‘working’ in avodas Hashem. He would say, “When a Yid truly desires to serve Hashem, he doesn’t need to go anywhere; he can serve Hashem wherever he is.”

------

Center stage in our sedra is the infamous Korach, a powerful influencer and charismatic scholar, and his claims and challenges to the Divinely inspired leaders of Klal Yisrael. Korach accuses Moshe Rabbeinu and Aharon haKohen of unfairly monopolizing the institution of kehunah, the priesthood, and inappropriately raising themselves over the rest of the community: 

רַב־לָכֶם כִּי כָל־הָעֵדָה כֻּלָּם קְדשִׁים וּבְתוֹכָם ה׳ וּמַדּוּעַ תִּתְנַשְּׂאוּ עַל־קְהַל ה׳

“You take too much upon yourselves, for the entire congregation are all holy, and Hashem is in their midst. So why do you raise yourselves above the assembly of Hashem?” (8:3)

Moshe responds with a challenge to settle the dispute through supernatural means. He proposes that the Divine intervention will manifest by means of their fire-pans. Then goes on to address Korach’s claims, pleading with him and his rebellious, ungrateful supporters:

הַמְעַט מִכֶּם כִּי־הִבְדִּיל אֱלֹהֵי יִשְׂרָאֵל אֶתְכֶם מֵעֲדַת יִשְׂרָאֵל לְהַקְרִיב אֶתְכֶם אֵלָיו לַעֲבֹד אֶת־עֲבֹדַת מִשְׁכַּן ה׳ וְלַעֲמֹד לִפְנֵי הָעֵדָה לְשָׁרְתָם: וַיַּקְרֵב אֹתְךָ וְאֶת־כָּל־אַחֶיךָ בְנֵי־לֵוִי אִתָּךְ וּבִקַּשְׁתֶּם גַּם־כְּהֻנָּה:

Is it not enough that Hashem has distinguished you from the congregation of Israel to draw you near to Him, to perform the service in the Mishkan and to stand before the congregation to minister to them? He drew you near, and all your brothers, the sons of Levi with you, and now you seek the kehunah as well? (16:8-10)

Rebbe Yosef ben Ben Yitzchak Bechor-Shor of Orléans was a 12th Century Tosafist, a talmid of Rabbeinu Tam. He points to Moshe’s deliberate avoidance of addressing the claim of kulam Kedoshim. Instead, Moshe reproves Korach and his followers for not being satisfied with their own avoda and roles in Klal Yisrael, namely to serve as Leviim. 

Under the premise of the spirit of fairness, Korach seeks to present himself as a public advocate. Moshe Rabbeinu, however, understands Korach’s true, jealous motivation and responds in kind: 

From Moshe’s specific response to Korach (“Do you seek the kehunah too?”) we may infer that Korach was vying for the position and office of the kehunah, and professed to speak on behalf of the whole community so that they would accept his words and not suspect him of being motivated by self-interest. 

The claim of kulam kedoshim, then, is Korach’s ‘red herring’, an intentionally misleading rhetorical strategy, an attempt to cover for his actual selfish goal in usurping power and position. Moshe sees through the ruse and responds, הַמְעַט מִכֶּם, is it not enough for you that Hashem has distinguished you from the rest of the community... that you also desire the priesthood?” (In fact, from Moshe’s choice of words) we see that Korach actually desired the position and kavod of being (not just “a priest” but “the priesthood”, i.e.) the Kohen Gadol himself. 

Rabbi Dr. Zvi Shimon, a talmid chacham and professor at Bar Ilan University, sees Korach as the (all too familiar) and prototypical polished-yet-sinister politician who uses empty rhetoric. He pretends to champion the cause of the people when he really interested only in self-advancement, honor and positions of power.

------

Rebbe Avraham Yaakov, the Sadigura Rebbe zy’a would often share that “a person can…complete their purpose in this olam hatikun as long as they don’t say two words: אילו הייתי, “if only I was…” So often we are plagued by gnawing feelings of self doubt. Sometimes we might see another person’s Linkedin profile, or his or her professional advancement and hatzlacha, and the voice of Korach appears inside our head: “If only…” ‘If only I had a better position, if only I was somewhere else, had a different job, had more money, more political influence, more spiritual authority or charisma, a higher IQ, then I would be….’ 

In reliving the tragic drama of this week’s sedra, may we remember to strive to be our individual best selves. May we be diligent and find our material success and spiritual satisfaction wherever we are. If we are humble and grateful for what we have, Hashem may give us the responsibility to hold more, but we can only complete our tikkun by discovering good fortune in whatever our role is right now. For “when a Yid truly desires to serve Hashem…he can do so wherever he is.” 

------

Excerpt from Baderech: Along the Path of the Torah, forthcoming (Mosaica Press, Elul 5786)

__________________________________________________

***English Muffins***

Rabbi Ezra Friedman

Our Sages decreed that one should not bake dairy bread—that is, bread made with milk or other dairy ingredients mixed into the dough. Since dairy bread often appears identical to pareve bread, Chazal were concerned that it might inadvertently be eaten together with meat.

With the continual development of modern food production, OU Kosher is constantly confronted with new innovations and manufacturing processes. When making halachic determinations, it is essential to understand both the production process and the proper application of halachic principles to contemporary scenarios. This article will examine several OU Kosher rulings regarding dairy baked goods.

***Muffins***

The OU certifies many brands of English muffins that bear an OU-D symbol, while many others are certified OU-Pareve. Considering the prohibition against producing dairy bread (Shulchan Aruch YD 97:1), how can the OU certify English muffins as dairy?

As discussed in previous articles, the concern underlying the prohibition of dairy or meat bread is that bread is commonly eaten as part of a meal. Consequently, a person may inadvertently eat dairy bread with meat, or meat bread with dairy. However, this concern applies primarily to “generic” bread and not necessarily to products that possess a distinctive form or identity. When a baked item is viewed as unique or specialized, consumers are more likely to recognize it as different from ordinary bread and exercise caution regarding how it is consumed.

The critical question, therefore, is not whether a product is typically made pareve, but whether consumers perceive it as ordinary bread or as a distinct food item. If it is regarded as just another type of bread, it should generally be pareve. If it is viewed as a unique product, there may be room to permit it even when dairy or meat ingredients are present.

For this reason, dairy bagels would generally not be permitted. Although bagels have a distinctive shape, they are widely regarded as a standard bread product and are commonly eaten with either meat or dairy. English muffins, however, developed differently. Thomas’ English Muffins were the first English muffins encountered by most kosher consumers and, at the time, they were dairy. As a result, English muffins never became fully associated with ordinary bread in the same way that bagels did. Rather, they retained their identity as a specialty product that consumers recognized as potentially dairy and therefore unsuitable for consumption with meat.

Even though many pareve English muffins are available today, one could argue that consumers still view English muffins as a distinct category of baked goods rather than as ordinary bread. Consequently, people are less likely to assume that an English muffin is automatically pareve and suitable for consumption with meat. Under such analysis English muffins are not part of the decree not to produce or consume dairy bread.

However, Rabbi Hershel Schachter, one of OU Kosher’s poskim, questioned this reasoning. He noted that circumstances have changed significantly. While English muffins may once have been almost exclusively dairy, there are now numerous pareve varieties on the market. Since consumers can no longer assume that English muffins are dairy, there may be concern that certifying dairy English muffins could create the very confusion that the decree of dairy bread was intended to prevent.

Further investigation revealed that the milk content in these products is halachically nullified within the dough (less than 1/60 of the any batch). In previous articles, we discussed whether it is permissible to intentionally add a small amount of milk that will subsequently become batel (nullified). Some authorities explicitly prohibit this practice, while others permit it without reservation.

Rabbi Schachter adopts an intermediate position. He maintains that while there is no concern regarding the dairy content itself, OU Kosher should nevertheless continue labeling the product as OU-D. In his view, despite the milk being batel, the product should not be consumed with meat. Although English muffins are not commonly eaten as part of a meat meal, the possibility still exists, and the designation serves as an important safeguard.

Rabbi Schachter further noted that if the manufacturers revert to a recipe containing a more substantial amount of milk certification must be removed since English Muffins would now qualify as dairy bread par excellence and be part of the rabbinic decree. 

In short, OU Kosher certifies Thomas English Muffins under the symbol OU-D (dairy) although the dairy substance in the muffins is certainly nullified. Under this policy they should not be eaten together with meat.

***Adding Dairy After Baking***

Several years ago, another interesting question was presented to OU Kosher. A company produced French bread using entirely pareve ingredients. After the bread was baked, butter was injected into the center of the loaf. Does this violate the prohibition against dairy bread? Furthermore, since the bread is sold in sealed packaging, must it bear an OU-D designation?

Although the Gemara discusses bread that was kneaded with milk, which may imply that the prohibition applies only when dairy ingredients are incorporated into the dough before baking, the Chavot Da’at (YD 97:6) rules that even if milk spills onto bread after baking, the bread may still be prohibited.

However, the Ben Ish Chai (Responsa Rav Pe’alim 1:11) appears to take a different approach. He understands that such a case is not included in the formal decree of dairy bread. Rather, it falls under a separate concern that consumers might make a mistake. If an effective heker (identifying marker or reminder) is present, the concern can be addressed.

Based on this reasoning, Rabbi Schachter ruled that OU Kosher may certify such bread, provided that the packaging clearly indicates its dairy status. The OU-D symbol serves as a sufficient heker, alerting consumers that the product contains dairy and should not be eaten together with meat.

__________________________________________________

***Simchat Shmuel***

Rabbi Sam Shor

There is a verse which should be familiar to each of us which appears in the shir shel yom for Shabbat, Tzadik KaTamar Yifrach- The Righteous Blossom like the date palm. 

The Arizal points out that the Sofei Teivot the concluding letters of the words Tzadik KaTamar Yifrach-Kuf Reish Chet-spell out Korach.

How should we understand this teaching from the Ari HaKadosh, that encrypted in this verse about the blossoming potential of the righteous, is an allusion to Korach who seemingly represents an individual far from righteousness?

In addition, and in contrast to the depiction of Korach's challenge to Moshe and Ahron's leadership roles, Parshat Korach contains the interesting miracle which occurs to Ahron's staff- V'hinei Parach Matei Ahron L'Veit Levi, Vayeitzei Perach, Vayatzeitz tzitz, Vayigmol Shkeidim- And behold the staff of Ahron of the house of Levi had blossomed;it brought forth a blossom, sprouted a bud and developed almonds.

The great Chasidic Master , Reb Simcha Bunim MiPishischa zy''a, explains " Just as a tree has flowers, buds and fruits, so too the Jewish people represent these three stages of development. One might correspond to the flower, another to the buds, but the fruits come through the merit of Kohein, the Tzadik...

In explaining this verse, Rabbi Gedalia Schorr zt'l points out that normally when a fruit appears in nature, a bud first appears on the tree, then that bud turns to a blossom, and then the blossom disappears and a fruit begins to grow. However, here, when it comes to the miraculous growth that springs forth from Ahron's staff, the buds, flowers and almonds are miraculously occurring simultaneously. 

Rav Gedaliah Schorr explains that this miracle is meant to teach us a fundamental message about what differentiates Ahron from Korach. Ahron represents an individual who is in a constant state of growth and renewal and thus his staff reflects this-the buds, blossoms and fruit (almonds) are present simultaneously, as there is constant ongoing growth and renewal. Even after Ahron has achieved great spiritual growth, he doesn't rest, yet continues to seek opportunities for further growth and renewal. This, explains Rav Gedaliah Schorr, is the meaning of our verse-V'hinei Parach Matei Ahron- Ahron was in a constant process of growth and renewal.

Indeed, every single one of us has within us that same potential to either blossom like that tamar and bear fruit, or chas v'shalom to not see that potential for continued growth actualized. Each of us must work diligently to bring that innate potential to fruition.

Yehi Ratzon, may we each be blessed to emulate Ahron HaKohein, to strive to experience constant growth and renewal in our Avodat Hashem.

__________________________________________________

***Geulas Yisrael***
***Flowers in the Desert: A Camp in Crisis***

Rabbi Moshe Taragin

The desert encampment was rattled by strife and discord. We were still reeling from the disaster of the meraglim and the harsh forty-year death sentence that followed. An angry insurrection erupted, led by Korach, joined by 250 influential figures and by Moshe Rabbeinu’s longtime adversaries, Datan and Aviram. 

A heavenly fire descended and consumed the ringleaders of the rebellion, while Korach and his entourage were swallowed alive by a roaring earthquake that split the earth beneath them.

The social fabric of the camp was in shambles. Moshe’s authority had now been challenged four times, and with each challenge his leadership seemed to erode. Additionally, the kehunah itself had been thrown into question as Korach persuaded many that the Kohanim possessed no special claim to serve in the Mikdash. 

At this point, the dream of entering Eretz Yisrael seemed all but lost. With so much strife and division, it was hard to imagine our nation enduring the next thirty-eight torturous years in the desert, let alone emerging strong enough to enter the Land.

At this point, Hashem made a public display to reinforce His selection of Aharon and to reaffirm the authoritative hierarchy He had established. It had to be public, and it had to be decisive. All challenges to Hashem’s choice had to be silenced once and for all.

Each tribal leader submitted his staff, and the staffs were placed in the Mishkan. Only one staff, that of Aharon, blossomed and produced fruit. This supernatural miracle demonstrated beyond doubt that Hashem had chosen Aharon to serve as Kohen. The miracle was meant to quiet the anger and suspicion that had engulfed the camp and allow the people to resume the long journey that still lay ahead.

***A G-D OF PLAGUES***

Why a staff? And why a staff that flowers and produces fruit? There were many other ways to verify Aharon’s selection. Hashem could have chosen any number of dramatic signs to establish his selection of Aharon. Evidently, this colorful process conveyed a message that extended beyond Aharon’s appointment. By selecting a staff and transforming a dry stick into blossoms and fruit, Hashem was teaching us something broader about Himself and about the relationship He seeks with us.

The lesson was especially important because we were still in the early stages of discovering who Hashem is. As Chazal stressed, many, if not most, of the theological traditions established by the Avot in Sefer Bereishit had faded over time. In Egypt, we sank into a thoroughly pagan culture. We had to be reeducated about the One G-d whom Avraham had discovered. Moshe sensed this challenge at the burning bush when he asked Hashem how he should describe Him to a nation of slaves that had lost its monotheistic heritage. Nearly a year and a half after leaving Egypt, we were still in the process of learning who Hashem is and how He operates within our world.

Our first encounters with Hashem in Mitzrayim were with a G-d who brought the Egyptians to their knees through a year-long series of plagues and punishments. This campaign culminated in the death of every firstborn, leaving a trail of death and devastation across Egypt.

A week later, at Yam Suf, we encountered Hashem as a warrior, battling Egypt’s elite forces, sinking their chariots, and throwing their horsemen into chaos. Once again, we witnessed Hashem through the prism of punishment and judgment.

These experiences could easily have left us with a lopsided view of HaKadosh Baruch Hu. The dominant way Hashem wishes to relate to His world is through rachamim and chesed rather than through punishment and vengeance. He far prefers that the wicked repent and return than that they be crushed by punishment. Only when evil persists and threatens His world does Hashem intervene forcefully. Even then, His preference is always for teshuvah rather than coercion. Yet our first two encounters with Hashem created the impression of a G-d who is angry, vengeful, and quick to punish.

Some time had passed since the ten plagues and the battle at Yam Suf. In the interim, we had received the manna from heaven and stood at Har Sinai to receive the Torah. We had built a Mishkan to house Hashem’s daily presence and had experienced His compassion firsthand when He forgave us for the terrible sin of the Eigel HaZahav. Yet as events began to unravel during the second year of our journey, we once again encountered Hashem through the lens of judgment.

***A G-D OF DEATH***

After witnessing the plague that followed Korach’s rebellion, on the heels of the earthquake that swallowed the rebels alive, the nation approached Moshe with a haunting accusation:

 «אַתֶּם הֲמִתֶּם אֶת עַם ה’” 

“You have killed the people of Hashem.” Behind the accusation lay a deeper fear. Was our relationship with Hashem now to be defined by death and punishment?

This question was especially painful for the older generation. Having been sentenced to perish in the desert, they faced the prospect of wandering for decades with certain death awaiting them at the end of the journey. For them, every new punishment seemed to confirm a grim reality: that Hashem’s presence had become associated with judgment rather than hope.

***AVRAHAM’S DISCOVERY***

This misunderstanding was not unique to the generation of the desert. In many ways, it was the same mistake that had haunted humanity for nearly two thousand years. Humanity had heard of the expulsion from Eden and of Kayin’s punishment for murder. It witnessed the collapse of the Tower of Bavel and lived in the shadow of the great flood that had erased an entire civilization. From heaven it seemed to encounter only punishment and retribution.

Avraham’s great discovery was not merely that there is one G-d. He discovered that the One G-d who created the universe is also moral, compassionate, and deeply invested in human welfare. Avraham sensed a moral spirit coursing through creation. He saw a world delicately calibrated to sustain life and human flourishing. He recognized not merely a Creator, but a moral Creator, and he sought to become an agent of that moral vision. His revolution was the realization that Hashem is compassionate and merciful, that He desires human growth rather than human suffering.

That legacy now stood in danger. This painful chapter of failures, rebellions, and punishments threatened to obscure the image of Hashem that Avraham had introduced to the world. Avraham’s descendants, entrusted with carrying that vision to humanity, had sunk into despair. Surrounded by decrees, plagues, and death, they began to see Hashem through the lens of punishment rather than compassion.

***SIGNS OF LIFE***

The flowering staff restored the image that Avraham had first discovered. It is precisely in this environment that Hashem stages a demonstration that His ultimate will is not to punish humanity but to help it grow. The very same staff that had been associated with the plagues in Egypt and the battle at Yam Suf now became a source of life, producing blossoms and fruit. The flowering of Aharon’s staff proved that the primary purpose of the staff was never to rain punishment upon human beings, but to nurture life and guide it toward growth.

When Moshe was first given his staff, it was introduced as a staff of otot rather than a staff of makkot. The Torah’s emphasis is deliberate. At times, makkot would be necessary. Evil must sometimes be confronted and punished. But the staff was never defined by punishment. It was an instrument through which Hashem revealed Himself to His people. Sometimes it brought plagues; at other moments it brought redemption, sustenance, and hope. The same staff that struck the Nile also brought forth water from a rock.

This time it was not Moshe’s staff but Aharon’s. Yet the message was identical. The staffs entrusted to Moshe and Aharon were instruments of life, not death. Their deepest purpose was not to destroy what is broken but to cultivate what can still blossom.

The flowering staff was more than proof of Aharon’s appointment. It reminded a frightened generation that even in a desert filled with graves, Hashem was still teaching us about life.

A plague can halt evil, but only a flower can symbolize life.

__________________________________________________

***Haftorah Insights***
***A Lesson in Jewish History - Parshat Korach - Shmuel 11***

Rebbetzin Dr. Adina Shmidman

The haftorah of Parshat Korach opens at a moment of profound transition. The Jewish people have asked for a king, and Shmuel responds with sharp rebuke and deep disappointment. Yet before addressing the request itself, Shmuel does something unexpected: he recounts Jewish history. He reviews the story of Yetzias Mitzrayim, the period of the Shoftim and the repeated cycles of failure, tefillah and salvation that shaped the nation. Why does Shmuel begin here?

The Malbim explains that Shmuel is reminding the people of a fundamental truth: the survival of Klal Yisrael never depended on political systems or military power. Again and again, Hashem saved the nation without a king. When the people cried out to Hashem, He sent leaders to deliver them. וַיִּשְׁלַח ה׳ אֶת יְרֻבַּעַל וְאֶת בְּדָן וְאֶת יִפְתָּח וְאֶת שְׁמוּאֵל, Hashem sent Yerubaal, Bedan, Yiftach and Shmuel (Shmuel I 12:11). The emphasis is striking. The Shoftim themselves were not the source of the nation’s salvation, but messengers through whom Hashem guided and protected His people. At this pivotal moment, Shmuel fears that the people are beginning to confuse the messenger with the true Source of their security. The request for a king was not inherently wrong. The Torah itself speaks of monarchy. But the people begin to believe that security will come through political structure and human strength rather than through their relationship with Hashem. Shmuel therefore retells Jewish history to remind them that the foundation of Jewish survival has always been something deeper

In many ways, Shmuel is following a familiar Tanach pattern. Before moments of transition or covenantal renewal, Jewish leaders often recount history. Moshe repeatedly retells the national story in Sefer Devarim before the people enter Eretz Yisrael. Yehoshua gathers the nation in Shechem and reviews Jewish history before renewing the covenant. And now Shmuel does the same as the nation enters the era of monarchy. Because before a nation can move forward, it must remember who it is. Jewish history is not presented in Tanach as nostalgia or background information. It is orientation. It reminds the people where their strength truly comes from and what ultimately sustains them.

That is why the storm at the end of the haftarah is so significant. Thunder and rain descend during the dry harvest season, disrupting the natural order itself. Even as the nation moves toward kingship and political organization, Shmuel reminds them that nature, history and national destiny remain in Hashem’s hands. Perhaps that is the enduring message of the haftarah. At moments of uncertainty, we naturally search for systems, structures and leaders that promise stability. Yet Shmuel reminds the people that no political framework alone can guarantee the future of Klal Yisrael. Before building the future, the nation must remember the story that carried it here all along.

__________________________________________________

***Avot 4:15 - Rav Kook: Be The First to Greet Others***

Rabbi Aaron Goldscheider

“R’ Matya ben Charash says, "Be the first to greet every individual…” (Avot 4:15)

Rav Kook commented on a similar statement in the Talmud: “One who is aware that another person is accustomed to greet him, he must greet him first, as it says, ‘Seek peace and pursue it’ (Tehillim 34:15)” (Berachot 6b).

Rav Kook explained the difference between the above teaching in Avot and the comparable formulation in the Talmud. When walking in the market and seeing a friend, it is best to be the first to offer greetings and, in this way, be the one who expresses honor and reveals feelings of friendship. However, when one knows that his friend often is the first to extend greetings, one should make a special effort to arrange to meet him first, so that you will be able to be the first to say hello.

Rav Kook points to the verse quoted in the Talmud — “Seek peace and pursue it” — which suggests that you go out of your way to ensure that you will encounter the other first and thus be the first to extend your feelings of affection for the other person. (Ain Aya, Berachot 6b, piska #66)

It is remarkable to see the Talmud's meticulous concern for the respect and honor one must give a friend. To such a degree that one should arrange the sequence of events so that he or she can be the one to initiate the greeting!

The eminent former Chief Rabbi of Israel, Rabbi Yisrael Meir Lau, cites a beautiful Chassidic interpretation that elaborates on this stunning directive. The Chassidic master, Rebbe Avraham Chaim of Zlotchov, in his work Pri Chaim, reads the Mishnah, “Be first with [presenting] peace to all men,” in a most literal way. The Mishnah is not merely about saying “peace” (i.e., a greeting of Shalom Aleichem — “peace be upon you” — or the equivalent), but about creating peace. If you are in a contentious relationship with someone else, do not wait for him to appease you. Take the initiative in making overtures of peace, and over time he will most likely respond favorably. (Rav Lau on Pirkei Avot, vol. 2, p. 652)

For Rav Aryeh Levin, the beloved ‘Tzaddik of Yerushalayim,’ being the first to greet others was second nature. For over sixty years, without missing a day, he rose before daylight every morning to join a minyan in prayer at the rising of the sun (vatikin), following the practice of the Vilna Gaon. Even when his health began to suffer, he kept his practice faithfully.

On his way to shul, he made it a point to greet everyone he met on the street, and he was especially careful to wish a good morning to the street cleaners, who also rose early to work. Rabbi Simcha Raz, in his classic and exquisite biography of the saintly Rav Aryeh, shared that he once asked him why he made a special effort to go over to each street cleaner. Rav Aryeh answered:

“I have an affection for the street cleaners. Just look: When everyone is still asleep, they take the trouble to come and clean the streets of Jerusalem so as to support themselves by their own honest labor. Their work is not respected; they are not esteemed for it; their salary is meager. And still, they take the pains to do their task faithfully.” (A Tzadik in Our Time, Raz, p. 101)

Another inspiring and wonderful tale is told about Rav Aryeh and his special devotion in the way he lovingly greeted others. Rabbi Benji Levene, Rav Aryeh’s grandson, related the following:

“Someone once told me that as a young man, he decided to rebel and gave up wearing a kippah. One day he saw my grandfather walking towards him and, remembering that Reb Aryeh was at his brit and his bar mitzvah, he tried to sneak away down a side street so the Rav shouldn’t see him bareheaded. But he was too slow, and my grandfather came up to him.

“Tell me,” he said, “did I ever do anything to hurt you? Because I noticed you trying to avoid me.”

Of course, the young man admitted that he didn’t want Reb Aryeh to see him without a kippah.

“Your grandfather took my hands in his,” he told me, “and said, ‘I’m a very short person; I can’t see what’s on top of your head. But I see what’s in your heart.’ Everyone else was telling me that I was a disgrace, that I was embarrassing my family. But Reb Aryeh never said anything negative. It was the sweet and sincere words of your grandfather that convinced me to put the kippah back on my head.” (‘When I First Met My Grandfather,’ OU Jewish Action, Spring 2019; see also A Tzadik in Our Time, p. 411, for a similar account.)

Developing a personality that is profoundly sensitive and caring toward others is a hallmark doctrine in Rav Kook’s worldview. For Rav Kook, this noble ideal emerges from the fact that a Jew is to be cognizant of the holy soul that resides in one’s fellow man. Rav Kook exquisitely expressed this lofty notion in the following way:

“A destructive person should only be despised for their flaws. However, they should be respected and loved for their inner divine image. It is important to understand that a person’s positive qualities are more essential to them than their negative traits.” (Midot HaRa’aya, Ahava, piska #9)

Pirkei Avot’s teaching that we should always take the initiative to greet others is a reminder how a seemingly simple act can have an enormous effect. Rav Kook advises that we calibrate both our mind and heart to continually take notice of the good and inherent holiness in others, and in that way we uncover the hidden goodness contained inside everyone and, ultimately, inside everything.

__________________________________________________

***Eretz Hemdah - As the Rabbi Service***
***Early Lighting and/or Late Beracha***

Rabbi Daniel Mann

Question: I, a single man, take in Shabbat early and have no one to light candles for me after plag hamincha (=plhm, a “relative” 1¼ hours before sunset). Considering the light will be in place on Shabbat, may I, in a case of need, light before plhm with or without a beracha? If it is too early, can I make the beracha on it when I return home, as sometimes berachot can be made later than the mitzva action? 

Answer: While the best option (someone else lighting) is unavailable, both of your options are supported by significant but minority opinions. 

The gemara (Shabbat 23b) says that one should not light Shabbat candles too early, because it is not clear that it is being done for Shabbat (Rashi ad loc.). The Shulchan Aruch (Orach Chayim 263:4) rules that this is problematic even after plhm if she does not accept Shabbat at that time and that it cannot be before plhm, which is too early to accept Shabbat (Magen Avraham 261:10). Therefore, the standard assumption of poskim is that it is impossible to fulfill the mitzva of candle lighting before plhm (see Be’ur Halacha to 263:4; Shemirat Shabbat K’hilchata 43:12: Orchot Shabbat 33:35).

However, it is possible to question this assumption. Firstly, on a certain level, avoiding lighting “too early” may be only l’chatchila (Mishna Berura 263:20 regarding after plhm but well before sunset without accepting Shabbat). While many apply this only after plhm, others say that plhm is a strict cutoff only for ushering in a new day early, not for candle lighting done for Shabbat use (Eretz Tzvi I:103, based on R. Akiva Eiger on Rama, OC 263:4). Second, some Rishonim and poskim allow lighting two hours before nightfall (see Be’ur Halacha ibid.). On the other hand, Orchot Shabbat (35:(83)) says that this is said only within Rabbeinu Tam’s opinion that nightfall is very late. 

We can logically add that if the problem before plhm is that it is too early to connect a lighting to Shabbat the situation is different in the summer in places where it is common to accept Shabbat soon after plhm. Would anyone watching you light candles and run to Mincha, followed by Kabbalat Shabbat, think that you did not light for Shabbat?! This is strengthened by the fact that you, as a man, do not accept Shabbat for around a half hour after lighting candles, all year. Furthermore, nowadays virtually the only reason to light candles is for Shabbat. Despite these arguments, I cannot recommend relying on and certainly not making a beracha on a lighting that the consensus of poskim says is ineffective for the formal mitzva. 

Your idea of making a beracha later touches on how we view the mitzva of lighting candles. The main purpose of the mitzva is apparently to make a nicer Shabbat atmosphere (see Shabbat 23b; Living the Halachic Process VI, C-17). It is less clear if its halachic nature is the act of lighting the candles with the purpose in mind (see ibid.; compare to Chanuka, based on Shabbat 23a), or the mitzva fulfillment is in receiving the benefit on Shabbat, with technical grounds dictating that one lights earlier. If the latter is correct, then making the beracha at the time one is experiencing the benefit can work (see Divrei Malkiel IV:5; Rambam, Berachot 11:5). 

Indeed, a venerable opinion says that one who will be out of the house at the time of lighting can light before leaving and make the beracha upon returning. Most poskim reject the idea (Magen Avraham 263:11; Mishna Berura 263:21) of making a beracha on a light that was already lit, but the opinion is not fully rejected (see Be’ur Halacha to 263:5).

In short, each of your ideas is reasonable from a halachic perspective. On the other hand, as practical Halacha, neither is recommended. My recommendation is to daven Mincha earlier, light candles at plhm, and proceed immediately to Kabbalat Shabbat, where you need not be more than a couple of minutes late. However, if a rav with whom you confer recommends one of your approaches, I have no qualms.

__________________________________________________

*** The Tammuz Potential***

Jen Airley

I’m nervous about Tammuz.

A little scared, if I’m being honest.

Even before the Three Weeks begin on Shivah Asar B’Tammuz, the entire month already carries the weight of דין — strict judgment. Not because destruction already happened, but because this is the month where the cracks began. The walls of ירושלים were breached on the 17th of Tammuz. The enemy entered the city through an opening that should never have been there.

And once there’s a breach in the walls, the trajectory toward destruction begins.

That’s what frightens me most about Tammuz. Not the destruction itself — that comes later, in Av. Tammuz is the realization that something vulnerable has already been exposed.

What’s striking is that Av, despite containing Tisha B’Av and the destruction of the Beit HaMikdash, is deeply connected to נחמה and רחמים. Somehow, even during the destruction itself, at the moment of the fiercest of fires, comfort begins to emerge. But Tammuz? Tammuz is the month of alarming realization. The month where we are forced to notice the cracks before the collapse.

In fact, the מרגלים left on the 29th of Sivan and their mission unfolded throughout the month of Tammuz. Before there were breached walls in Jerusalem, there was already a breach in spirit. Ten leaders unified their voices around fear, despair, and rejection of Eretz Yisrael — the very gift Hashem longed to bring His people into.

That unified voice changed history.

Not because they lacked facts. The land truly was difficult. The giants were real. The challenges were intimidating. But these loud voices caused the entire nation to lose perspective.

And I wonder whether that is one of the hidden dangers of Tammuz: not only destruction itself, but the spreading belief that destruction is inevitable.

Because once people stop believing repair is possible, walls begin falling long before stones collapse.

So I wonder where we are holding now.

As individuals.

As a nation.

As a people trying very hard to stay together while so much pulls us apart.

What trajectory are we on?

Because it is obviously easier to repair a crack than to rebuild from ashes.

The breached walls of Jerusalem were physical, but Chazal teach us that destruction never begins with stone. It begins internally. Spiritually. Emotionally. In the fractures between people. In שנאת חינם. In the way we look at and think of other people. In the ways anger, name calling and labeling become identity. In the ways we listen less to others’ opinions as we become more committed to being right than being united.

And maybe that’s why Tammuz feels heavy. Because it asks us to be honest about breaches while hopefully still small enough to mend.

Maybe דין is not only strict judgement. Maybe דין is clarity.

A moment where Hashem lovingly refuses to let us ignore what is weakening us.

There’s something merciful about being warned before collapse.

And maybe that is the avodah of Tammuz:

not despair,

not fear,

but reawakening.

To notice the cracks before they widen.

To ask:

Where have I become disconnected?

Where have I hardened?

Which relationships need repair?

Which resentments have I justified for too long?

What small act of unity can I create before speaking about national healing?

Because every wall that fell once began with a breach no one thought was urgent enough.

But if unified fear once altered our national destiny, perhaps unified love can alter it again.

If ten voices speaking hopelessness could pull a nation backward from Eretz Yisrael, perhaps millions of voices speaking gratitude, responsibility, compassion, and love for one another can move us forward again.

David Hamelech writes חסד ואמת נפגשו, צדק ושלום נשקו. Kindness and truth have met. Righteousness and peace have kissed (Tehillim 85:11)

Qualities that seem contradictory: truth or peace, judgement or compassion are possible to work in tandem. When these opposites stop fighting, this is Geulah- a world where truth itself becomes compassionate and peace becomes honest. In other words, when we speak truthfully without losing compassion and pursuing peace without sacrificing truth. 

Perhaps there is where תיקון begins.

Not in grand declarations, but in choosing not to deepen fractures.

In refusing to speak with contempt.

In remembering that our people survive not only through strength, but through connection.

I don’t want to enter Tammuz paralyzed by fear. I want to enter it awake.

Aware that destruction is a trajectory — but so is redemption.

And maybe redemption also begins small:

one repaired relationship,

one softer conversation,

one moment of restraint,

one act of compassion,

one less fracture among us.

Maybe that is how walls are rebuilt. 

__________________________________________________

***Shagririm Balev - Everyone Can Make A Match***
***Too Nerdy to Date? Think Again.***

Aleeza Ben Shalom

Gidon asks: 

I have a candidate that keeps getting declined because he's “too nerdy”. How can I help him?

Aleeza answers:

As a matchmaker, I’ve met many singles who get labeled as “nerdy.” Sometimes they’re highly intellectual. Sometimes they’re passionate about niche interests. Sometimes they just don’t have the smooth social skills that make a great first impression.

However, being nerdy is not the problem.

As we know many people who are considered nerdy make phenomenal spouses. They’re thoughtful, loyal, curious, dependable, and often deeply committed. 

The challenge for them is often dating. If someone struggles to connect, communicate, or shows too much of their personality too fast, others may never stick around long enough to discover what makes them special.

If you’re trying to help a single man who comes across as nerdy, here are five ways to support him.

***1. Help Him Present Well***

First, figure out what you’re actually seeing.

Is he genuinely awkward? Or is he simply passionate about topics that aren’t universally interesting?

There is a difference.

Someone who loves coding, chess, science fiction, or history doesn’t need to change who he is. But if he spends forty-five minutes explaining the technical details of his hobby without noticing his date has checked out, that’s a presentation and connection issue, not a personality issue.

Help him understand that dating isn’t about hiding his interests. It’s about sharing them in a way that invites someone into the conversation. And remind him that conversations need to be balanced and he should talk only 50% of the time. This leads us to point number two. 

***2. Teach Curiosity, Not Performance***

Many nerdy singles think the goal of a date is to prove how smart they are. It’s not. The goal is connection. Encourage him to spend as much time asking questions as answering them. A great conversation feels like tennis, not a lecture. When he becomes genuinely curious about the person sitting across from him, the interaction becomes warmer, lighter, and more engaging. Make sure he’s asking questions about topics she will be interested in and that he tries to relate to what she said instead of going off on a tangent about a topic that she has no interest in. 

***3. Practice Social Skills Like Any Other Skill***

The good news is that social skills can be learned. If someone can master complex systems, learn programming languages, or memorize endless facts, they can absolutely learn better eye contact, active listening, storytelling, and conversational flow.

Help him practice. Coach him the same way you’d coach someone learning a new sport or instrument.

If you’re not the right one to help him, find someone to refer him to so he can practice this new language of connection. 

***4. Help Him Find His People***

Some women love intelligent, thoughtful, analytical men. Introduce him to the people who naturally appreciate what he already brings to the table. Avoid setting him up with the girls who want a “cool” guy.

***5. Know When To Accept Him As He Is.***

This may be the most important tip. If his habits are preventing connection, coach him. If his quirks are simply part of who he is, accept him. Not every rough edge needs sanding down. Not every unusual interest needs fixing. Sometimes the very thing that makes someone different is exactly what their future spouse will love most.

Your job isn’t to turn him into someone else. Your job is to help him become the most relatable version of himself.

May you have the wisdom to know the difference between helping someone grow and helping them be appreciated for who they are. 

Blessings, 

Aleeza.

__________________________________________________

***Cutting Myself Off***

Shoshana Judelman

Confession: I get road rage. I have been known to use my horn excessively and even yell at other drivers when I don’t approve of their driving. Especially when I get cut off.

This behavior is not something that I am proud of, rather it is something that I am trying very hard to work on and work out of myself. 

What is it about getting “cut off” that triggers me so much?

The Gemara, in Maseches Shabbos (105a), relates anger to avodah zara (serving foreign gods) and the Rambam says that “the life of an angry person is no life.” Getting angry over something that happens to us is, in some way, like saying that Hashem is not in charge of the world, chas v’shalom. If everything comes from Hashem, then everything is meant to be. My anger comes from a lack of connection to this knowledge. I am literally “cutting myself off” from the reality that Hashem is creating this situation and putting me into it to cause me to grow.

The Sefer HaChinuch tells us that anger comes from jealousy and leads to fear. Getting angry at someone for cutting me off in traffic stems from a feeling that they are taking something that belongs to me, even, in some way, negating my existence. The commentaries say that this is, in fact, one of the ideas behind Korach’s rebellion. Korach saw all of the jobs that were being given out and feared that there would be no job left for him, that someone else had taken “his place.”

Throughout Torah, the worst sins are punishable by kares- which literally means being cut off- from Hashem, from the souls of the Jewish people, from life. There are many halachic ramifications of these types of sins and of the idea of kares. The Alter Rebbe, in Chapter 5 of Iggeres HaTeshuva, uses the analogy of a rope with 613 strands. The rope is the means through which the constantly flowing life force from Hashem is drawn down into our souls. Every time we transgress, part of the rope is cut. When we do teshuva, realizing we were wrong and wanting to make up for it, these strands are rebuilt in an even tighter and closer connection.

Kares, however, is a different case. Kares would mean a severing of the entire rope, G-d forbid. Even then, though, the Alter Rebbe points out that the innermost aspect of the soul is literally a piece of G-d, and can never be fully cut off. The connection and energy flowing into that person from Hashem is diminished until that person does an even greater form of teshuva- a return to Hashem out of love.

In my case, reacting with anger at being “cut-off” in traffic causes me, in some way, to ‘cut myself off’ from the flow of energy from Hashem. When that happens, fear takes over and fans the flames of disconnection and self-doubt.

But perhaps dissecting this behavior chain can enable a healthier response.

In truth, Hashem’s love is in everything He puts in our way. Every obstacle and annoyance is actually an opportunity for growth. In that knowledge I bless us to have the strength to actually do the growing. In the space of love and connection there is no such thing as someone taking your place. We all have a place in Hashem’s world. Every time we remember that, we rebuild our ropes tighter and stronger than before.

__________________________________________________

***From the Apple in the Holocaust to Space***

Sivan Rahav-Meir

Holocaust survivor Dr. Avraham Peter passed away this week, two months before his 100th birthday. Most of us never heard of him during his lifetime, and many may not have heard of him even after his passing. That’s a shame. Here is a small attempt to correct that.

As a senior engineer, Dr. Peter helped establish the Israeli Air Force in the early years of the state. He then went on to an international scientific career in the field of astrophysics. Here is just one remarkable achievement: for years he worked at NASA. 

During the Apollo 13 crisis, he was called into the American space agency’s situation room. The spacecraft had launched toward the moon, but an explosion in an oxygen tank threatened the lives of the astronauts. Operating with complete composure, Peter improvised complex and creative engineering solutions, and ultimately the astronauts returned safely to Earth.

When the media asked him about those moments, he always returned to one small story, which he told countless times throughout his life. In all his lectures and articles, he said those moments shaped him and gave him strength:

Peter was born in Poland. His family was sent to the Lodz Ghetto, to years of harsh hunger, illness, and forced labor. One day, young Avraham was sent to work beyond the ghetto walls, and at enormous risk managed to obtain an apple. Had he been caught, the punishment would have of course been immediate death. He hid the apple, managed to get it past the strict guards, and brought it to his father inside the camp.

His father had not seen fresh fruit in years. He was sick and weak. When his son handed him the apple, tears streamed from his eyes. 

But here comes the life-changing moment: instead of rushing to eat the apple out of an almost inhuman hunger, young Avraham was moved to see his father holding the apple in his hand, lifting it upward and reciting slowly and aloud the blessing over fruit: “Blessed are You, Lord our God, King of the universe, Creator of the fruit of the tree.” Then he added the “Shehecheyanu” blessing: “Blessed are You, Lord our God, King of the universe, who has granted us life, sustained us, and brought us to this moment.” 

Young Avraham was stunned. His father had not lunged at the apple but had paused to give thanks, to bless, to give this moment Jewish meaning. Then he took a bite of the apple — and shared the pieces among the family.

“That made me a proud Jew, ” his son said. 

“It made me understand that it is not our instincts that lead us. I saw my father rise above everything, and that was the spiritual anchor that accompanied me all my life. Father died in the ghetto, like most of the family. But I survived, and the memory of him reciting the blessing over the apple gave me the resilience to succeed. I understood that even under extreme pressure, even in scarcity, even in the ghetto and even in NASA’s situation room — you can be in control, you can function. We are much more than a body; we are a soul. 

My father thanked God for an apple, and I was privileged to explore the wonders of creation in depth, to dive into the world of science, and to see the Creator there too — just as in the apple.”

For more than eighty years, that apple gave strength to Dr. Peter. Last week he was laid to rest in Jerusalem.

__________________________________________________

***Yachad***

***מגיע לי?***

This D'var Torah was based on a parsha learning session I ran with the incredible Yachad Beit Shemesh chapter.  

We began with a true story that occurred some years ago in Eretz Yisrael.

Right after Rosh Hashanah in Bnei Brak, thousands of families were waiting at crowded bus stops to return home. The stop for the 402 express bus to Jerusalem was especially packed with exhausted parents, seniors, and crying children.

After a long wait, a bus finally arrived—but instead of the expected 402, it was bus 318 heading to Rechovot.

The crowd immediately became distressed. They pleaded with the driver to help them get to Jerusalem, explaining how long they had been waiting and how difficult the situation was. The driver repeatedly explained that Jerusalem was not his route.

As the pressure mounted, especially from families with crying babies, the driver eventually agreed. He announced that they would, in fact, be going to Jerusalem.

The passengers erupted in gratitude. They thanked him, praised him, and showered him with blessings. To them, he had gone far beyond what they expected.

Just before arriving, one passenger approached the driver and asked how he could risk his job by changing routes so easily.

The driver smiled and revealed that nothing had been spontaneous. The entire situation had been planned by supervisors who had offered the difficult route to any driver willing to take it.

He had volunteered, knowing something very fundamental about human nature:

When people feel they are receiving more than they had expected, complaints turn into gratitude.

Knowing that, he made a clever change right before turning into the crowded bus stop by switching his destination head number to one that was going in the opposite direction, so as to seem that the bus was never intended to be on route to Yerushalayim—turning expectation into gratitude with one small change of numbers.

After sharing the story, the group paused to reflect on what had just taken place. What stood out was how quickly the emotional experience shifted — from frustration and entitlement to appreciation.

We described it almost as an emotional “yo-yo” between two inner positions: “I deserve this” and “I am grateful for this.”

What was most striking is that nothing in the external reality actually changed. The bus was still the bus, the seats were the same, the road was the same, and the destination remained unchanged.

The only thing that shifted was expectation — and that shift changed everything.

From here, we began to connect the idea to Parshat Korach.

Korach challenges Moshe and Aharon, declaring:

“Ki kol ha’eidah kulam kedoshim” — “The entire nation is holy” (Bamidbar 16:3).

In our discussion, we noted how Korach’s claim can initially sound familiar. It echoes phrases that we tend to use quite frequently, such as:  

“I deserve this.”
״מגיע לי!״

“Why them and not me?”
״למה מגיע להם ולא אני?״

“Aren’t we all equal?”
״זה לא שווה!?!״

This is what makes Korach’s argument so powerful — it doesn’t come from nowhere. It comes from a very human place: comparison, sensitivity to fairness, and a sense of entitlement.

However, Rashi explains that Korach was driven by jealousy — “עינו הטעתו” — his perception became distorted. Instead of seeing his own role clearly, he became consumed by what others had.

Korach was not insignificant. He was a Levi. He carried the Aron. He held a unique and elevated role within Klal Yisrael as well as being one of the richest men at the time תנחומא (קרח ב׳)_.

And yet, it was not enough for him.

In the group discussion, we contrasted this with the teaching in Pirkei Avot:

״איזהו עשיר? השמח בחלקו״

“Who is wealthy? One who is happy with his portion.” (Pirkei Avot 4:1)

Chazal redefine wealth not as accumulation, but as inner satisfaction. A person can have much and still feel empty, while another can have less and feel deeply full.

The difference lies not in circumstance, but in perspective.

We then focused on the idea of חלקו — each person’s unique portion in life.

Hashem gives every individual a distinct set of kochos, challenges, opportunities, and circumstances that form their personal mission. No two people are given the same path, because no two people are meant to fulfill the same role.

Hashem created only one version of each person.

Which means that what I was given is not random — and what someone else was given is not mine to compare to.

Korach’s struggle, in a sense, was not a lack of greatness, but a loss of perspective of seeing his own portion clearly.

Our main takeaway was that to be truly ‘שמח’ you have to really appreciate your ‘חלקו’ and then you realize how special you are!

__________________________________________________


Shabbat Shalom!

