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Is This  
Any Way to  
Introduce  
a Hero?

With the month of Nissan upon us, we 
return to the story of our nation’s birth, as 
Moshe rises to leadership and the exodus 
again unfolds.

Moshe’s yearly introduction in the text, 
however, is cause for pause. For some rea-
son, the Torah chooses to introduce the birth 
of the greatest leader we have ever known- 
in the most innocuous way possible.

“And a man went from the House of Levi 
and he took a daughter of Levi. And the 
woman conceived and gave birth to a son.”

Questions abound:
Why does the Torah depart from its usu-

al mode of describing an individual’s birth?
What does the seemingly superfluous 

phrase “and a man went…” indicate?
Why does the Torah omit any mention of 

Moshe’s lineage- to the point where even the 
names of his parents are deliberately omitted? 

Above all, is this any way to introduce 
a hero?

Compounding these questions is the fact 
that the omitted information concerning 
Moshe’s lineage is ultimately included in the 

Parsha that follows (why the information is 
given at that particular point is the subject 
of another article).

If the information concerning Moshe’s lin-
eage is eventually shared, why is it left out in 
the first place?

Numerous commentaries address the is-
sues before us…

Working within the realm of pshat, the 
Ibn Ezra suggests that, at the time of Moshe’s 
birth, the Israelites lived in many cities in 
Egypt. Through the phrase, “And a man 
went,” the Torah is simply informing us that 
Amram “went” from one Egyptian city to an-
other in order to marry Yocheved.

Perhaps the Ibn Ezra intends to emphasize 
that Yosef’s plan for his family’s descent into 
Egypt has, by this point, broken down. Orig-
inally meant to remain separate from the 
Egyptians in the land of Goshen, the Israel-
ites are assimilating into their surroundings.

The Ramban, however, takes issue with the 
Ibn Ezra’s interpretation, arguing that the To-
rah would have no reason to inform us con-
cerning a journey taken by Amram from one 
city to another. 

Instead, maintains the Ramban, the verb 
lalachet, “to go,” is often used in the text 
when a new and difficult step is about to 
be taken. By stating, Veyeilech ish, “And a 
man went,” the Torah underscores Am-
ram’s courageous willingness to marry in 
spite of Pharaoh’s harsh decrees.

The Ramban’s approach connects to a 
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L’havdil, at the opposite end of the spec-
trum, if an individual passes away during 
Adar of a non-leap year, when is that individ-
ual’s Yarzheit observed during a leap year? Is 
the individual memorialized on Adar Rishon 
or Adar Sheni-or, perhaps, on both months?

These and other practical questions regu-
larly arise with the onset of a leap year. They 
should certainly be addressed through consul-
tation with your personal rabbi.

One specific leap year question, however, is 
already addressed in the Talmud.

During a non-leap year, the dating of Purim 
is clear. Based on testimony from Megillat Es-
ther, Purim is celebrated on the 14th or 15th 
of Adar, depending on location. 

When, however, is Purim celebrated in a leap 
year? Given that there are two months of Adar 
during a leap year, is Purim celebrated in the 
first or second of those months, Adar Rishon 
or Adar Sheni? 

It probably will come as no surprise that 
two opinions on the subject emerge in the Tal-
mud, each with its own rationale. (Obviously, 
only two options are possible. If more options 
were available, I am quite certain that more 
opinions would emerge, as well).

The Talmud relates that two scholars, Rab-
bi Eliezer ben Yossi and Rabban Shimon ben 
Gamliel, agree on the initial interpretation of 
a phrase found In Megillat Esther. The Megil-
la states that Purim must be observed, across 
time, “in each and every year.” Both Rabbi 
Eliezer and Rabban Shimon maintain that this 
phrase indicates, not only that Purim must be 
celebrated each year, but that Purim must be 

What’s the 
Connection?
I am going to raise an issue that has no 

practical application this year. I believe, how-
ever, that a message emerging from this issue 
speaks to us “loud and clear.”

First some background: A leap year on the 
Jewish Calendar features an extra month of 
Adar, Adar Sheni. This phenomenon gives rise 
to a fundamental question with numerous 
practical applications. 

How do we deal with non-leap year events 
during a leap year?

When does an adolescent, for example, 
born during Adar of a non-leap year, mark a 
Bar/Bat Mitzva that falls during a leap year? Is 
the milestone reached on the first or second 
month of Adar, on Adar Rishon or Adar Sheni? 
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celebrated in the same way each year.
Here, however, is where the opinions of the 

two Sages diverge. 
Rabbi Eliezer observes that on each non-

leap year the month of Adar, when Purim 
falls, directly follows the month of Shevat. 
Therefore, Rabbi Eliezer maintains, during 
a leap year Purim must be observed in Adar  
Rishon, the First Adar, the Adar that immedi-
ately follows Shevat.

 Rabban Gamliel, on the other hand, notes 
that the month of Adar on each non-leap year 
immediately precedes the month of Nissan. 
Therefore, Rabban Shimon maintains, in a leap 
year Purim must be celebrated in Adar Sheni, 
the second Adar, the Adar immediately preced-
ing Nissan. 

But what are these two scholars really ar-
guing about? Their positions seem arbitrary. 
Why does Rabbi Eliezer insist on a reckoning 
based on the month that precedes Adar each 
year, while Rabban Gamliel argues for a reck-
oning based on the month that follows?

The Talmud provides their respective 
rationales.

Rabbi Eliezer insists on celebrating Purim 
in Adar Rishon because of the Halachic princi-
ple: Ein ma’avirin al ha’mitzvot. One must not 
delay the performance of mitzvot. 

This principle mandates that each mitzva 
should be performed at the earliest possible 
opportunity.

Therefore, Rabbi Eliezer argues, Purim 
must be celebrated as soon as it becomes pos-
sible, during the first month of Adar.

Rabban Gamliel, on the other hand, argues: 
M’samech geula l’geula adiph. The juxtapos-
ing of one redemption [Purim] to another re-
demption [Pesach] takes precedence.

Calendric proximity must be maintained, 
Rabban Gamliel contends, between the 

festivals of Purim and Pesach. This can only 
be accomplished if Purim is observed during 
Adar Sheni, the second month of Adar, the 
Adar closest to Pesach.

If we take a step back, it seems obvious that 
Rabbi Eliezer should win this argument. Ein 
ma’avirin al ha’mitzvot, one should not delay 
the performance of a mitzva, is a fundamen-
tal principle that courses throughout halachic 
literature.

In contrast, Rabban Gamliel’s rationale is 
hard to understand. Why must proximity be 
maintained between Purim and Pesach? These 
two festivals could hardly be more different. 

Purim is a rabbinically created festival, Pe-
sach is Torah-mandated. Purim is paradigmatic 
in character. Celebrating one discreet event, at 
one specific moment in History, this festival cre-
ates a paradigm for many other discrete events 
that follow.1 Pesach, in contrast, marks the flow 
of Jewish history writ large. This is a festival that 
celebrates the entire story of our people, from 
the patriarchal age to the coming of Mashiach. 

And yet, as you know, the halacha is de-
cided in favor of Rabban Gamliel’s position. 

1. Proof of this understanding of Purim can be 
seen in the many “Purims” born across the face 
of our history. Communities and individuals 
who, upon experiencing salvation from a 
frightening threat, often I established a festival 
of thanks that they called their “Purim.”

May the Torah learning
be in loving memory of 

Harry Silverberg z”l
הרשל בן אברהם ז”ל

Father, Grandfather,  
Great-Grandfather
on his 46th yarzheit

Malka & Avraham Shrybman



24 TORAH TIDBITS 1652 / VAYAKHEL-PEKUDEI

Purim on a leap year is celebrated in Adar 
Sheni, the second month of Adar. 

And we find ourselves asking: Why do the 
rabbis set aside a known halachic principle in 
favor of connecting two festivals that hardly 
seem to be connected? 

Upon consideration, an answer becomes 
clear. It is specifically the differences be-
tween Purim and Pesach that mandate their 
connection.

Purim became a festival only because its 
protagonists saw their personal experiences 
against the backdrop of the “whole”- only be-
cause they interpreted their story as part the 
ongoing story of our people. 

Similarly, we are challenged in each era to 
do the same. As history changes before our 
eyes, we should never forget that we carry 
with us the dreams and unrequited hopes 
of countless generations whose tenacity and 
courage enabled us to stand where we stand 
today. And we carry with us, as well, the 
hopes and dreams of those yet to come, who 
are relying on us to better the world that we 
will bequeath to them.

The tumultuous events that mark our days 
do not exist in isolation. They are part of a 
greater whole, a whole specifically under-
scored at this time of the year, during the days 
between Purim and Pesach.
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Purim must always be celebrated in the shad-
ow of Pesach. We should always see the events 
of our time as components in a much larger 
narrative; a narrative that stretches back to 
our people’s beginnings and that will contin-
ue to be written until the end of days. 
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