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Fantasy, Fable, 
or Divine 
Intervention?

When we read Sefer Bereishit, we might 
be inclined, in error, to construe the stories 
as fairy tales. For the stories are somewhat 
scary, holding us in suspense until the happy 
ending. And what of Eliezer, Avraham’s 
devoted servant, as we wait impatiently to 
see if his holy mission will succeed.

We recall, following Sefer Hayashar, 
that Eliezer was raised in Nimrod’s court, 
and only after surviving a fiery furnace 
was he introduced to Avraham. But, given 
his upbringing, could Avraham rely on him? 
Indeed, the Midrash deduced that Eliezer’s 
motives in assisting his master to find a 
wife for Yitzchak were not necessarily pure 
because he aspired that Yitzchak marry 
his daughter. No wonder, then, that later, 
Eliezer would muse whether his mission 
would succeed or not.

On the other hand, having escaped Nim-
rod’s claws, and as one who “drank from 
the spiritual well of his master” (Rashi), we 
could only expect Eliezer’s untiring loyalty 
and commitment to his holy mission. It 
seems, however, that the jury was still out 
on that matter. So, Avraham made Eliezer 
swear “by the Lord, the God of Heaven and 
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the God of Earth” not to take a wife for his 
son from the daughters of the Canaanites.

Given Eliezer’s possible dual outlook, 
how are we to interpret his plea to God, as he 
stood by the well, that “You send me a good 
chance” (Hakrei Na)? How could Eliezer at 
once invoke Hashem’s intervention and yet 
await some chance event to occur? Nota-
bly, the expression Hakrei invokes more 
than a passing event or coincidence. The 
term is associated with Bilaam, the sorcerer 
who summoned omens and employed div-
ination, spitting in the face of the Jewish 
approach that relies totally on Divine inter-
cession in all matters. 

Moreover, the Torah calls sorcery an 
abomination. In essence, divination is a 
direct attack on Hashem’s sole mastery 
of the world. Indeed, Nechama Leibowitz 
reminds us that the heathens saw “chance” 
as an autonomous entity with godly powers, 
existing independent of Hashem.

So, was Eliezer plotting to see if he might 
“fail” and achieve his personal goals, or was 
he genuinely requesting Hashem to provide 
him with the opportunity to test out the 
Chesed qualities of Yitzchak’s future spouse? 
Ultimately, most commentators side with 
the latter interpretation. Thus, paraphrasing 
Yoseph in Egypt, Eliezer, Avraham’s loyal ser-
vant, would yet shout to the world: “It was not 
chance or coincidence that brought me here, 
but God.” That clearly is no fairy tale.   

Shabbat Shalom!


