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Geulas Yisrael  
Yom Kippur  
and Sukkot:  
Bonded Fates

The hierarchy of Yom Kippur could 
not be more clear. Fallen and frail we 
stand before the Creator and beg for 

His mercy. By squandering the potential he 
endowed to us, we have shamed ourselves 
and let Him down. Resigned to the futility 
of human experience, we stoically bewail 
“I am dust in my life and all the more so 
after I pass from this world. I stand before 
you ashamed and embarrassed”. A sense 
of defeat and despair streams through 
our Yom Kippur tefila. We have betrayed 
Hashem and all that remains is for us to 
desperately plead for his pity. Without that 
gift we are hopeless. Though Hashem has 
nothing to gain by forgiving us, He compas-
sionately stretches His hand to embrace the 
teshuva of sunken sinners. Teshuva is an 
undeserved gift from an endlessly benev-
olent G-d. 

Surprisingly, Yeshaya reframes teshuva 
as a benefit for God !! Evidently, God has 
a vested interest in facilitating atonement: 
 אנכי אנכי הוא מוחה פשעיך למעני וחטאתיך לא אזכור“

RABBI MOSHE
TARAGIN Ram, Yeshivat Har Eztion

- For My sake, I, alone will erase your sins 
and banish their memory”. How does 
teshuva serve Hashem’s purposes? Aren’t 
humans the sole beneficiaries of Hashem’s 
compassionate gift?

The notion that Hashem needs our teshuva 
traces back to Moshe and his frantic prayers 
to stave off Jewish extinction after the Egel 
debacle. Moshe already “leverages” this 
concept to persuade God to grant us abso-
lution. Hashem’s presence in the human 
sphere is a product of human behavior. As 
we represent Him in this world, our fate 
determines his condition. As the condition 
of the Jewish people ascends, His presence 
increases. When the Jewish people suffer, 
His presence is obscured- at least to the 
human eye. 

During these laps around the 
altar, redemptive hopes were 
chanted

Moshe argues that if the Jewish people are 
annihilated, the process of disseminating 
Hashem’s will in this world will stall or 
worse, regress. All the miracles and lessons 
of Egypt would be washed away in Divine 
fury and the great project of monotheism 
would be rebooted. It is in Hashem’s inter-
est, Moshe implies, to forgive His chosen 
nation. 



38     TORAH TIDBITS 1436 / YOM KIPPUR - HA'AZINU - SUKKOT - SHMINI ATZERET/SIMCHAT TORAH - B'REISHIT

What is true collectively, is also true person-
ally. Each of us is missioned into this world 
with the honor of representing Hashem 
and introducing His values into a confused 
“city”. The story of the prophet Yonah is the 
story of every Jew. We are sent to a busy 
metropolis with a message. Sometimes we 
falter along that journey and sometimes 
we lose our way at sea. Sometimes we are 
engulfed by large whales, and we lose track 
of this mission. On Yom Kippur we correct 
our course so that we can resume our life’s 
venture of speaking for God. It is actually in 
Hashem’s interest to grant us teshuva, so that 
we can better succeed in honoring Him. The 
phrase למעני למעני –for my sake I will forgive 
you- signals the Divine interest in a teshuva 
outcome. We may be low in rank but we 
are grand in mission. We may not deserve 
much but the Divine stakes are great. For 
Your sake Hashem we ask forgiveness.  
If repentance benefits Hashem by restoring 
mission, redemption drives history toward 
its terminus- the universal recognition 
of Hashem. Teshuva restores our role as 
agents of redemption. One of the highlights 
of Sukkot celebrations is the daily circling 
around the mizbei’ach with the 4 minim in 
hand. During these laps around the altar, 
redemptive hopes were chanted. Accord-
ing to one version the phrase אני והו הושיעא 

-was recited. This prayer wishes redemp נא
tion for man as well as for Hashem. This 
phrase distills an important Jewish doctrine 
of known as בגלותא  which asserts שכינתא 
that God suffers along with his banished 
children. When we left Yerushalayim, the 
Shechinah departed with us and since then, 
has followed us through our global odyssey. 
The return of the Jewish people renews a 

Shechinah which has been reduced in our 
realm. As we recite daily in the conclud-
ing paragraph of the Hoshanot: Hashem 
didn’t just liberate us from Egypt but was, 
Himself “released”-והוצאתי אתכם. He rescued 
the Jewish exiles from Babylonia but also 
His Shechinah which had been dispatched 
there as well. 

Yom Kippur reinforces our historical Cov-
enant with Hashem. He chose us and He 
loved us. We sometimes earn that trust and 
sometimes we underwhelm Him.Either 
way, the Covenant lasts and He offers us 
forgiveness and eternity. Yom Kippur pro-
vides strengthened faith, renewed purity 
and reinforced confidence in Jewish des-
tiny. Basking in the glow of Yom Kippur, 
on Sukkot, we dream of redemption. 
We dream of a healed world in which all 
humanity congregates to Yerushalayim to 
herald the presence of Hashem. We dream 
about the successful conclusion of our his-
torical mission. On Yom Kippur we ask to be 
forgiven to advance Hashem’s interests. On 
Sukkot we pray that our restoration and His 
redemption should finally arrive.

Tehilim (chapter 20) also formulates this 
redemptive doctrine: ־נרננה בישועתך ובשם אלו

 We will celebrate YOUR redemption קינו נדגול
and in the name of God we will raise a flag. 
A flag bridges between the human realm 
on earth and the Divine abode in Heaven. 
It signals our bonded fate with Hashem. 
After 2000 years lacking  our true identity 
we finally have a flag which we can hoist 
to Heaven. In addition to clutching the 4 
minim, our generation finally has the priv-
ilege of hoisting the flag which unites our 
fate with Hashem. 


