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An innovative beit midrash where students are immersed in both traditional 
learning and modern scholarship, Amudim provides the intellectually curi-
ous student with the necessary toolbox for lifelong independent Talmud 
Torah. Taking into account the complex needs, desires and questions of 
bright and motivated Jewish women seeking to look beyond the “what” to 

explore the “whys” and “hows” of Torah and Judaism, Amudim stands at the forefront of 
post high school Torah education with a cutting-edge curriculum and approach to learning 
that addresses meta and methodological issues, is expansive, evidence-based, and student 
centered.

Dr. Julie Goldstein  
Rosh HaMidrasha, 
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Whether or not you are a person usually 
inclined to dress up for Purim, each of 
us will be wearing a mask this year, for 
obvious reasons. This time around, we 
are forced to hide our faces, as God hid 
Himself throughout the story of Purim, and 
to present ourselves—our words, emotions 
and facial expressions—through a barrier 
i.e. those little pieces of folded paper or 
fabric that we have all been sporting since 
around this time last year. 

It is apropos, then, with the start of the 
month of Adar and Purim on the horizon, 

DIVREI TORAH FROM
YESHIVOT AND SEMINARIES

AMUDIM, MODI'IN

Torah Tidbits is proud to highlight the many outstanding Rabbis and  
teachers that lead the various Yeshivot and Seminaries here in Israel.

to recognize that we are not the first Jews 
to be forced to filter ourselves by covering 
up with a mask. In fact, the Lubavitcher 
Rebbe, R. Mencham Mendel Schneerson, 
in a famous series of talks delivered in 
the weeks immediately preceding Purim 
1992, reminds us that Moshe Rabbeinu 
wore a “masveh” (veil) when he relayed 
God’s messages to Bnei Yisrael, removing 
it whenever he spoke to God Himself 
(Shemot 34: 33-35). The Lubavitcher Rebbe 
(in Likkutei Sihot, 18 Adar 1 5752/Feb. 18-
22, 1992) explains that Moshe’s radiant 
visage as he descended the mountain after 
receiving the second luhot, which was a 
manifestation of his having been engaged 
in transcendent matters, acquired an out-
of-this-world, pre-creative wisdom and 
achieved a kind of infinitude or ultimate 
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redemption, was too much for the Israelites 
to bear. In order for Moshe to be able to 
transmit God’s message to the people in any 
kind of meaningful (and withstandable!) 
way, to bring metaphysical matters into 
the finite world, he had to don a mask. That 
which is most holy can only be introduced 
into and accepted by the mundane world 
if it is veiled. 

This notion is confirmed in this week’s 
parsha, which introduces us to the 
Mishkan as an edifice that carries the 
primordial divine holiness of the Garden 
of Eden, “masked” in physicality, in the 
form of wood, metals, dyes, and many 
other manner of man-made vessels and 
structures. According to Parshat Terumah, 
the Mishkan contains specific elements 
such as cherubim, plant art (flowers, palm 
trees, pomegranates, lilies) and a seven-
branched structure—the Menorah—in 
the center, resembling Gan Eden which, 
the Torah tells us, is lush with plant life, 
guarded by cherubs and, of course, contains 
a very important tree—the Etz haDa’at—in 
its center. 

Two crucial elements in the parallelism 
between the Mishkan and Gan Eden lead 
to the conclusion that the most elusive, 
esoteric elements and ideas become 
accessible to human beings when presented 
in human language and form. Firstly, you 
may notice that despite the parallels, there 
is a major difference between the Garden 
of Eden and the Mishkan. Gan Eden 
remains an authentically natural place, 
with live lush greenery created by the 
hands of God, while the Mishkan remains 
a structure crafted by humans, its plants 

and flowers made of gold and where, 
according to the Torah itself (Devarim 
16:21), no real tree may stand. At the end 
of the day, Eden is God’s realm, a place 
of purely Divine vitality, where mankind 
was once welcome to encounter God. The 
Mishkan, on the other hand, is a human 
construct, a simulacrum of an Eden which 
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became inaccessible, a manmade pseudo-
Eden which beckons God to encounter 
man in his human realm. It is only through 
this façade of human structures that 
human beings, Bnei Israel specifically, can 
encounter the Divine. 

Secondly, Hazal associates the Menorah 
with the Etz HaDa’at. The Gemara (Baba 
Batra 25b) says “Harotzeh she’yahkhim, 
yadrin, vesimanakh menorah ba-darom” 
one who wishes to be wise should orient 
himself southward, which is symbolized by 
the Menorah in the south [of the Temple],” 
implying a connection between the 
Menorah and wisdom. The Netziv points 
out that the Menorah, symbolizing all 
forms of wisdom, must be made from one 
solid piece of gold - not welded together - 
since all wisdom has one elemental source. 

According to the Maharal, R. Yonatan 
Eybeschutz and R. Kook, the seven branches 
of the Menorah represent the seven pillars 
of secular wisdom, knowledge, and science.  
Just as in Eden, that which appears in the 
image of a tree, may actually be a conduit 
to the most incorporeal realm accessible to 
humankind, the world of ideas itself.

According to the Lubavitcher Rebbe, the 
veil worn by Moshe Rabbeinu, the facades 
we all wear as a cloak to our inner kedusha, 
will no longer be necessary in the time of 
Moshiah, when we will be able to withstand 
the intensity of the Divine and shine freely. 
This year, may the masks we will all wear 
on Purim be a reminder of the primordial 
depth that lies beneath them and may the 
masks of this year turn into the light of the 
year ahead. 


